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Introduction
1.
Preface

The basic aim of this thesis is to study the assimilation process of the first generations of Arab immigrants to the United States, who arrived during the great migration period between roughly 1880 and the implementation of the Johnson-Reed Act in 1924. I question both the migration patterns of the Arab migrants and how they became ‘American’ through the interplay between race, assimilation and public image. My research analyses how this interplay changed during the period of the early generations of descendants of the Arab migrants. 


It is virtually universally agreed upon in Arab American studies that the Arab immigrants of the great migration period assimilated very quickly, often within two or three generations. However, most Arab American studies have focused on what I would like to call ‘internal’ factors, that is, the degree to which the migrants themselves shifted and adapted themselves to the host society, in explaining the rapid assimilation of the early Arab Americans. Thus, the historiography of the migration process of Arabs to the United States during the great migration period has generally been dominated by an internal approach, meaning a focus on the experience from the point-of-view of the migrants themselves. The parts dealing with the early migration in Gregory Orfalea’s renowned volume on the history of Arab Americans is to a large degree based on personal interviews, correspondence and conversations.
 Alixa Naff’s valuable work on early Arab immigrant experience similarly utilizes mostly personal interviews and memoirs in its methodology.

Moreover, even though race and racialism are mentioned in most studies, a deep-rooted analysis of how shifting host society perceptions of (non-)‘whiteness’ was an agent for assimilation in the case of Arab Americans is lacking. This study intends to bridge this gap between ‘internal’ and ‘external’ analysis by connecting the specifics of the history of Arab American migration to the broader field of the study of race and nativism in nineteenth and early twentieth century America. Furthermore, it is paramount to take into account an analytical separation between the modern myth of the United States as an inherently immigration-friendly country and the reality of American attitudes towards immigration during the period of this study. The dynamics and reciprocity between the early Arab immigration process and attitudes towards race and immigration among ‘mainstream America’ during the great migration period is an area which has not sufficiently been analyzed yet.  
Contemporary research on the representation of migrants and migration processes in mass media has been plentiful, mainly in the European context. The main focus in these studies has been racism discourses in newspapers and television and media consumption of immigrant communities.  Jack Shaheen’s study on the portrayal of Arabs in American cinema, for example, establishes the overwhelmingly stereotypical nature of representation of Arabs in Hollywood movies.
 However, the role of mass media as an agent, whether positive or negative, in integration or assimilation processes is an area that still remains mostly uncovered. Historical research on this question is even less; in the context of the American great migration period, research on the role of the media in shaping attitudes toward immigrants vis-à-vis reflecting attitudes toward immigrants is virtually absent, especially as regards to Arab immigrants. 
Considering the extensively researched role of mass media in shaping public opinion
 and the aforementioned lack of a historical analysis of Arab American assimilation through the interplay between mass media and public image, the main research question of this study is: in what way did the mass media shape the public image and assimilation process of early Arab immigrants and their immediate descendants and, conversely, to what extent was their portrayal a reflection of that assimilation process?
A decisive trigger for the mass migration to the United States was the accelerating American industrialization process from the early nineteenth century onward. The great migration period was, hence, in essence an industrial migration period both in character and in mode. Most immigrants were peasants who came from regions or countries - such as Sicily, Poland and Ireland - where semi-industrialized rural systems were facing socioeconomic crisis. Moreover, rising industrialization provided for developments in transportation technology, such as bigger and faster ships that facilitated the migration process. Most Arab immigrants, however, did not engage in industrial labor upon arrival even though they came from predominantly semi-industrialized rural areas as well. This gives rise to the following questions. What were the causes of migration of Arabs to the United States? What was the socio-economic profile of the migrants and how did they affiliate themselves vocationally and culturally upon arrival? 
1.1 Methodology

Both technological and socioeconomic change led to the emergence of newspapers as the biggest mass medium of the late nineteenth and early twentieth century America.
 I will research the interplay between the early Arab American immigration c.q. assimilation process and host society attitudes c.q. public views on Arab immigrants through a thorough analysis of the coverage and portrayal of early Arab Americans and their descendants in American newspapers. 
In order to effectuate the research I have studied primary sources in two historical databases, Proquest and Chronicling America, on all available newspaper articles containing ‘Syrian(s)’, ‘Arabs’ or ‘Turkey in Asia’ and related terms between 1880 and 1945 or 1922 respectively. The National Digital Newspaper Program’s (NDNP) Chronicling America holds newspaper pages from 1880 to1922 from 16 American states.
 This database yielded 4010 articles on the relevant terms cross linked to ‘immigration’ or ‘immigrants’. The Proquest historical newspaper database holds New York Times, Los Angeles Times and Wall Street Journal articles and yielded close to 5500 results on ‘Syrian’ or ‘Arab’ between 1880 and 1945. For practical reasons I have disregarded most articles on foreign topics that were not related to migration. Other primary sources I have studied are the United States Senate’s 1911 Dictionary of races and peoples and the National Bureau of Economic Research’s 1929 immigration statistics as well as several historical letters, monographs and legislation documents. Also, I have utilized several secondary sources on the history of Arab immigration to the United States.

1.2 Misnomers

Although Arabs surely immigrated in smaller absolute numbers to the United States than most other groups, the lesser acquaintance with them in general American society and consequently in scholarly work is due to other reasons. The Arabs did neither emigrate from a nation-state like for instance the Italians, nor did they have a notion of nationalism like the Jews who arrived from the European Diaspora. The Arabs who migrated to America were under Ottoman rule and subsequently under colonial European rule after the Great War. The local peasantry in the Ottoman commonwealth did not appear to identify themselves beyond their own particular and local traditions.
 In other words, they did not have a body of thought of post-Enlightenment era national consciousness, which the European immigrants did have. 

When the absence of a nationalistic consciousness among the Arabic speaking people during the penultimate turn of the century is taken into account, the use of the term ‘Arab’ itself becomes problematic. The word ‘Arab’ was rarely used by both immigrants and American officials and only to define the language that they spoke. At first, the Arab immigrants as well as Turks, Armenians and others were denoted as ‘Turkey in Asia’ by officials in New York and several other immigration ports.  In 1899, the classification ‘Syrian’ was added regardless of ethnic, linguistic or religious make up.
 The confusion arising from these classifications as well as modes of self-identification among Arab immigrants are captured by Philip Khurri Hitti in his 1924 book The Syrians in America, which is the first scholarly work on Arab immigrants in the United States. Hitti even argued that ‘Syrians are neither Turks, as the United States census would make them, nor Arabs as some of them would take themselves to be (...) likewise the appellation Awlád l’Arab of which they are particularly fond of is a misnomer.’
 

Nevertheless, from the 1880s onward ‘Arab’ was occasionally used, together with ‘Syrian’, in American newspapers. Taken all into account, this thesis will employ a linguistic approach to the terminology. The term ‘Arab’, when exploring the great migration period of the United States, will refer to anyone having Arabic as a native language and their descendants, regardless of religion or other socio-cultural affiliations they may have. When focusing on the great migration period I will for the most part use the, then widespread in American mass media, term ‘Syrian’ with quotation marks. 
Only after World War II did most Arabs start to define themselves as such on an ethnic and political level, both in the Middle East and, as mentioned, in the United States. According to Kayal, early Arab immigrants traditionally defined themselves as members of ‘religious nations’ (millet) rather than citizens or members of a nation state.
 Consequently, it is paramount to differentiate the Arab Americans of the great migration period from the Arab migrants who arrived to the United States after the Second World War. Not only did they constitute a different socio-cultural group, but, more importantly, the Arab regions had by then been engulfed with a notion of Arab nationalism and many came from nation-states. By then, the early Arab Americans appeared to have been completely assimilated into American society and little remained of their ‘Arab roots’. 
Therefore, the Arab Americans were until relatively recently never visible as a cohesive group on a nationwide level in the United States. Polish Americans, for example, were organized in the Sons of Poland since 1903, whereas the Arab Americans did not organize on a national level until the formation of the American Arabic Association in 1960. This gives rise to the question why the Americans of Arab descent, who had by the nineteen sixties reached the fifth generation and up and had become virtually invisible as a distinct ethnic group, started to form 
a group identity along the lines of an ethnic minority.  Chapter III sheds light on the reshaping of Arab American identity from the 1960s on.
2. 
Analytical framework
The central question of this study relates to the role of media-representation in the assimilation process of Arab immigrants. Thus, the analytical structure of this study is twofold and focuses (a) on the role of the media in shaping public opinions and (b) on the role of public opinion in the assimilation process of immigrants. 
2.1 Media & public opinion
As mentioned, there is much scholarship present on the role of mass media in shaping public opinion. Most media theories and models subscribe an influence to public opinion, although there is no consensus on the degree to which and in what manner public opinion reciprocates media. In 1937 the Institute for Propaganda Analysis, composed of social scientists and journalists, identified seven devices that shape public opinion:
(1) ‘Name calling’ is the practice of denoting subjects with words that have a negative connotation, giving the audience a subliminal averse association with the subject.
(2) ‘Glittering generality’ is the opposite of name calling. Subjects are framed with words and images that have a positive connotation.
(3) ‘Transfer’ is the linking of subjects to the positive traits of another subject, and is primarily done by use of images in advertising.
(4) ‘Testimonial’ takes place when a subject is endorsed or approved by a well-known positive entity, by which the subject is made respectable by association.
(5) ‘Plain folk’ is the technique of presenting a subject as being from humble, plain origins and is thus aligned to and reflecting the views of the ‘common people’, thus creating an aura of trustworthiness. 

(6) ‘Bandwagon’ is mostly used in advertising and creates the illusion of widespread support. The subject is presented as being something that is embraced by everybody. By playing on feelings of isolation, the audience is urged to join the bandwagon.
(7) ‘Card stacking’ is the selective presentation of characteristics of a subject in order to create a positive or negative image.

The Institute for Propaganda Analysis (IPA) was set up in order to increase public knowledge and awareness of political propaganda. The increasingly successful international propaganda of Nazi Germany was as an obvious trigger for the establishment of the IPA. Despite the success of the government sponsored IPA in disseminating its message through educators and newspapers, the institute was short-lived. In 1942 the IPA suspended its operations due to the inconveniency of having to elucidate the war-driven rise of US government propaganda as well. Nevertheless, among the many frameworks for media and propaganda studies, the seven propaganda devices of the IPA are the most ubiquitous and long-lasting.
 The propaganda devices are, for instance, analytically also applicable for the study of advertising and political campaigns. 

As regards to the print media effects on public attitudes towards early Arab immigrants in the United States I will utilize the seven ‘propaganda’ devices as an analytical framework. Although the newspapers under study were mostly free of government pressure, and hence direct government propaganda, the propaganda devices are methodologically useful as an instrument to analytically categorize content on their framing of, in this case Arab, immigrants. In other words, the propaganda devices are useful to elucidate narrative devices in mass media. 
During the period of great migration to the United States, print media had the exceptional position as the only mass media agent. Rising mass literacy, the absence of radio and television and mass circulation possibilities due to technological advances caused print media to be the main tool for expressing and shaping American public opinion from the late eighteenth century to the twentieth century.  Expanding on Page, Shapiro and Dempsey’s work on to what extent news sources can affect the public’s policy preferences, Donald Jordan analysed two sets of public opinion surveys with identically worded questions. By coding newspaper items printed both two months prior to the first survey and between each surveys, variations in opinion change could be explained or predicted by variations in media content.
 Jordan’s study demonstrates a clear correlation between news coverage and public opinion.
  Since there are no historical opinion polls on Arab immigrants, I will utilize secondary data, such as legal proceedings regarding citizenship and political narratives as well as secondary literature on shifts in the socio-cultural makeup of Arab immigrants in terms of gender relations, marriage patterns, language and social mobility. By assessing the newspaper reporting on Arab immigrants in terms of the analytical ‘propaganda’ devices and juxtaposing the results to the assimilation process of early Arab Americans, I will discern the level of reciprocity between public opinion and assimilation.   
2.2 Nativism

Nowadays the term ‘native American’ refers to American Indians. This thesis, however, will employ the term ‘native American’ semantically in the same manner as it was done in the nineteenth and early twentieth century. In the American public and academic discourse of the period before the nineteen sixties and especially in the nineteenth and early twentieth century, ‘native’ Americans were the white Anglo-Saxon Protestants (WASP) who had been living in the United States for a couple of hundred years and were claiming their ‘manifest destiny’ in America, which they considered to be their ‘God-given homeland’. Therefore, anybody who did not belong to this group was considered to be ‘alien’, including the American Indians and also non-WASP Europeans like the Irish, German and Italian immigrants. The WASP themselves sometimes also referred to this philosophy as ‘Americanism’.
 For instance, a lengthy 1880 New York Times article laments that many tourists come to the ‘thoughtless and absurd conclusion that New York is peculiarly and strongly American in all its traits’. The article argues that this conclusion is wrong because, the author points out, ‘native New-Yorkers’ are being driven out by Irishmen and Germans and as a consequence ‘social life, properly speaking, has passed away’.


It is in this context that in the wake of nineteenth-century immigration, anti-immigrant ‘nativism’ rose as a political and cultural movement. As Helen Samhan puts it ‘immigrants were thought to be the cause of virtually every social ill’. Moreover, Samhan points out, nativism was an important factor for the expansion of discriminatory and racist immigration laws, founded on a belief in racial superiority of northern Europeans and the fear of defiling the ‘purity’ of American culture. 
 For example, from the late nineteenth century on, immigration officials were required to document the ‘race’ of new immigrants upon their arrival.  Thus, white supremacy was consolidated in American public and cultural life by state actors who were the sole institutional power in the United States.
It was unclear, however, how to attain the race of new immigrants who did not fit the familiar profile of ‘white’, ‘negro’ or ‘red’.  Considering the institutionalized nativist and racist fabric of American culture during the period under study the question arises as to what extent did, possibly shifting, American notions of race and ethnicity affect the assimilation process of the Arab migrants?

2.3 Assimilation
Assimilation theory has a long history in the social sciences and has been subject to severe critique because of its ideological implications due to its past normative meaning both in the United States and elsewhere. Because of this, and the possibility that assimilation processes may be dissimilar in different times and places, the term has currently no homogeneous definition.  When focusing on the United States, there are several major theories of assimilation discernable.


The notion of the ‘melting pot’ had been around since the early days of the American Republic. Michel Guillaume Jean de Crevecoeur, a French immigrant to the United States, first spoke in the idiom of ‘melting’ in his 1782 Letters from an American farmer. In Letters Crevecoeur asks the question what then the American, ‘this new man’, is and answers it as follows: ‘Here individuals of all nations are melted into a new race of men, whose labors and posterity will one day cause great changes in the world’.
 In relation to the massive immigration to the United States between the late eighteen hundreds and 1924, this notion of the ‘melting pot’ gained currency at the start of the twentieth century.
 Israel Zangwill’s hit 1908 play of the same name triggered the use of the term in the description of American society.
 

It is important to note, however, that until well after the Second World War the melting pot notion was rarely utilized in general public and it was usually done in the framework of an ethnically and racially restrictive and exclusionist public definition of citizenship. Thus, ‘melting pot’ referred to the mixing of white Americans with each other.
 This ethnocentric notion of citizenship in effect excluded everyone who was not white and protestant. Nascent in the national narrative of ‘Manifest Destiny’, which rose as a political ideology in the mid-nineteenth century, ethnocentrism crystallized through the various waves of nativism that dominated American public attitudes in the nineteenth and early twentieth century.

Classic assimilation theory is modeled after the ‘melting pot’ notion. Dating back to the Chicago school of the nineteen twenties, this paradigm sees immigrant and host groups following a ‘straight line’ convergence, becoming more similar over time in norms, behaviors and characteristics. Older immigrant groups as well as later generations are expected to show more similarities to the host society than newer groups and first generations.

In early versions of the assimilation theory, immigrant groups were depicted as conforming to an unchanging and superior ‘WASP’ American culture. For example, in their 1945 study The social systems of American ethnic groups, Chicago anthropologists Warner and Stole describe assimilation as a process in which ethnic groups ‘unlearn’ their ‘inferior’ cultural traits in order to be successful in acquiring the way of life ‘necessary for full acceptance’.
 Warner and Stole’s thesis implies that cultural traits that are not ‘inferior’ may be retained. Criticized as ethnocentric and ‘Anglo-conformist’, assimilation theory was modified from the nineteen sixties onward. In 1964, Milton Gordon’s Assimilation in American life provided a multidimensional formulation. Gordon argued that ‘acculturation’, defined as the extrinsic adoption of the cultural patterns of the host society while retaining intrinsic traits more central to group identity such as religion, comes first and is inevitable. In Gordon’s scheme ‘acculturation’ may be followed by the catalyst for more complete integration, which he coined ‘structural assimilation’. Characterized by close social relations with the host society, structural assimilation is ‘naturally’ followed by large-scale intermarriage, waning of the minority’s separate identity and declining of prejudice, discrimination and value conflict.
 

Alba and Nee have expanded upon Gordon’s thesis by arguing that institutions, including those bolstered by civil rights law, play important roles in supporting key mechanisms for achieving assimilation. In their definition assimilation is merely ‘the decline and at its endpoint the disappearance, of an ethnic or racial distinction and the socio-cultural differences that express it’. Furthermore, Alba and Nee stress that in their framework assimilation does not necessarily involve one ethnic majority. Thus, convergence may involve minority groups only, and ethnic boundaries may remain intact.

Susan Brown and Frank Bean equate ‘assimilation’ with ‘incorporation’, that is, the process by which the characteristics of members of immigrant groups and host societies come to resemble one another.
 In this framework, assimilation or incorporation has both economic and sociocultural dimensions. Consequently, according to different aspects that may vary in their ‘completeness’, varying degrees of assimilation are distinguished by Brown and Bean. For example, an immigrant may master the language faster than acquiring an economic position to a par with that of a native-born.

The ‘segmented assimilation model’ asserts that uneven patterns of convergence do not indicate lack of assimilation, but rather a non-‘straight-line’ course. Portes and Zhou question why some immigrant groups are susceptible to downward social mobility.
 They pursue that barriers limiting access to opportunities can lead to stagnant or even downward social mobility, even as fellow immigrants follow divergent paths toward classic straight-line assimilation. Heavily disadvantaged immigrants may even reject assimilation altogether and embrace attitudes, orientations, and behaviors considered ‘oppositional’ in nature. More advantaged groups may embrace traditional or conservative attitudes of the host society and use them to inspire their children to show upward social mobility. Portes and Zhou call this process ‘selective acculturation’.

In exploring immigration and citizenship of the United States from the late nineteen hundreds to the early twentieth century, the exclusive and racialized fabric of American culture, legislation and institutions merits a working definition of assimilation close to a non-normative version of Warner and Stole’s theory combined with the final stage that follows Gordon’s ‘structural assimilation’. Assimilation is the process in which immigrant groups acquire the social and cultural traits of the host society, while virtually all internal and external signs of ethnic origin are erased. Consequently, the assimilated group will become virtually indistinguishable from the host-group in their socio-mental, cultural and economic make-up and the diversity thereof.  This will be reflected in citizenship patterns and self-identification.








The specific stages that may precede assimilation and factors that accelerate or slow the process down may differ per group or time-period. Therefore, these stages cannot be defined as preset ‘levels of assimilation’. Moreover, groups may retain certain distinctive cultural traits or blend it with those of the host society. Or groups may not go beyond acquiring the bare cultural necessities in order to function economically in the host society, while living a separated social and cultural life. In all these cases, assimilation is not the appropriate term to utilize. Rather, other frameworks of immigration theory are more likely to be applicable, like Gibson’s ‘additive acculturation’ in which functional traits are acquired by the immigrant without displacing his prior cultural identity.
 
3
Chapter organization
The chapters elucidate the relationship between the shifting narratives on Arab immigrants in American mass media and the immigration, assimilation and citizenship history of Arab Americans. The first chapter maps the immigration of Arabs to the United States during the period under study and sheds light on the causes for their migration. The second chapter explores the assimilation process of Arab immigrants through the evolution of their mass media portrayal via the themes of race, religion, and labor. Chapter three sheds light on the rise of a pan-Arab identity among Arab Americans, who were up until the nineteen sixties ‘invisible’ as an ethnic group. The final chapter presents a conclusion of the main findings of this thesis.
I Arab migration to the United States
Long before the period of great migration there was interaction between the Arab world and America. When Christopher Columbus undertook his trip to India by a western route, he had among his men a certain Louis de Torres, who was to act as an Arabic interpreter when the meeting with the Grand Khan would take place. Some argue that de Torres was an Arab from Spain, who had converted to Christianity. 
  If accurate, an Arab would be among the men who first ‘discovered’ America.  In any case, among its proponents, the story of de Torres’s ‘Arab origin’ serves to construct a certain historical legitimacy of Arab presence in America. Interestingly, de Torres is claimed in the same manner by some Jewish authors and organizations as an (Arab) Jewish interpreter who, due to the political circumstances of the Inquisition, had to formally convert to Catholicism before sailing off with Columbus. Simon Wiesenthal argues, accordingly, that the first words uttered to the natives upon the landfall in America were Hebrew.
 In 1787 Morocco was the first country to officially recognize the independence of the United States. 
 It is in this respect, that the South Carolina House of Representatives decided in 1790 that people from Morocco should be treated’ according to the laws for white people, not the laws for blacks from Africa’. 

During the period of great migration between circa 1880 and 1924, a large and diverse number of groups arrived, who are now by many considered to be a backbone of American society. Unlike for instance the German, Italian, Polish or Jewish Americans, the Arab Americans are generally a lesser known segment of the immigrants from that period.  Most Arabs migrated from Greater Syria (Bilad al-Shām), more specifically the Ottoman provinces of Beirut, Damascus and Aleppo. There were also smaller numbers of immigrants from Yemen and Egypt. Within the region of Bilad al-Shām, the autonomous district (mutassarifiya) of Mt. Lebanon was the largest source of Arab migrants to the United States.
 After the First World War, these formerly Ottoman territories fell under British and French colonial rule and are now part of modern Syria, Lebanon, Jordan and Israel.    

1. 
Immigration data
Arab migration to the United States became significant after 1880.  The first Arab migrants to the United States were mainly young and unmarried men with low levels of formal schooling and usually illiterate, with the exception of a small educated minority.
 The Arab immigrants were mostly poor farmers. In contrast to the European immigrants, who came to make the United States their home, the Arabs intended to stay in the United States temporarily, until enough money was made to return. Thus, according to a report by a French diplomat in Lebanon from around 1890, the many Lebanese migrants were not ‘properly speaking, emigrants since almost all who leave do so with the intention of returning.’
 
In his autobiography, American consumer advocate and politician Ralph Nader describes his Lebanese father’s arrival to the United States by steamship in 1912 at the age of nineteen. Having only ‘twenty dollars in his pocket’ but also confidence in his capabilities and a willingness to work hard, Nathra Nader started out working at an automobile factory in Detroit. After that, he found employment in one of the large textile mills in Massachusetts and finally started a grocery store in Connecticut after importing a bride from the homeland during one of his visits to the homeland, which was common among first-generation Arab Americans:

‘In the early 1920s, my father returned to Lebanon. When he came back to Connecticut in 1925, with his nineteen-year-old bride, he found just the kind of place he wanted in the town of Winchester (...) When we children were respectively eleven, nine, seven and three years old, my mother set sail with us for a year-long trip to visit her family in Lebanon just before World War II’.

As illustrated by the case of Nathra Nader, it was not long until it became apparent to the Arab immigrants that their migration was indeed permanent. Soon women started composing larger numbers of the Arab migrants to the United States. In the 1920s women immigrants even outnumbered the men.

1.1 Numbers
According to the United States Census Bureau, 1.2 million people in the United States reported an Arab ancestry in the 2000 census.
 These numbers are based on responses from a sample of households who received the census long form, sent to one in six households, which included a question that allowed for respondents to write in their ethnic origins. Arab American organizations have criticized the numbers put forward by the Census Bureau as too conservative in depicting the number of people from Arab descent, since people who are from mixed descent might only identify themselves with one parentage. For instance, someone who has a Mexican mother and a Lebanese father might only write in ‘Latin American’ on the census form, despite having Arab ancestry as well. As early as in 1986, Abdeen Jabara, the then recent president of the American-Arab Anti-Discrimination Committee, estimated the size of the Arab American population to be two to three million.
 According to the Arab American Institute, at least 3, 5 million Americans have Arab roots.
 

Because of the aforementioned poor annotation by American immigration officials, there is no accurate data about the exact number of Arabs who had entered the United States during the great migration period.  Moreover, non-Syrian Arabs were sometimes classified under the umbrella-term ‘other Asians’, further complicating an accurate reconstruction of the number of Arab migrants to the United States.
 
The (church book) records of the villages in Ottoman greater Syria do not provide any decisive data either, since everyone leaving for both North and South America was noted as ‘left for Mexico’. Therefore, the estimates on the Arab immigration numbers vary widely. However, it is generally agreed upon that the numbers increased exponentially between 1880 and 1890 from a few dozen per year to several thousand per year.
 After 1890 these numbers continued to rise until 1924, when the United States imposed immigration restrictions. The annual Arab immigration figure to the United States had peaked at about 9000 by 1914. 
  These figures fell sharply to a few hundred per year during the First World War, and then increased again after the war to a few thousand per year until 1924. During the early twentieth century, anti-alien nativism sentiments reached a pinnacle. Economic uncertainty, militant labor strikes and fear of penetration by ‘alien ideologies’ such as anarchism and bolshevism led to increasing prejudices and fears towards immigrants, and pressure on governments to stop immigration. On 3 March 1903, for example, an act was passed that prohibited ‘naturalization of anarchists’.
 In 1921 the ‘Emergency Quota Act’ was passed, which for the first time imposed numerical criteria for the admission of immigrants. The 1921 act restricted immigration from any country to three percent of the number of people from that country already living in the United States. The quota act became permanent with The Johnson-Reed Immigration Act of 1924, which further restricted immigration to two percent of the number of persons already living in the United States. The Johnson-Reed Act put ‘Syrian’ immigration to 100 people per year.
 This means that in 1924 the US Immigration Office put the total number of ´Syrians´ at 5000, which was much lower than the actual number.
 Already in 1903 the Sun noted the multitude of ‘Syrian’ immigrants in the United States:

‘The foreign of other races than the four we have named (…) are many numerically - two hundred thousand and more. Among these a notable colony is the Syrian of which the Federation of Churches has just made a careful and thorough study and if the conclusions of

the report are justified Syrians will become eventually a very considerable

element in the American population Already it estimates there are tens of thousands of them in this country scattered through every State and Territory’.

The estimates on the total population of Arab origin in the United States in 1940 vary between 200.000 and 400.000.

2.
Causes of migration

The catalyst or trigger for the emigration to the United States is often cited as being the enthusiastic reports from the Syrians who exhibited Arab goods at the 1876 Philadelphia exposition as part of the Ottoman delegation.
 However, the Syrian Arab attitudes and views of the United States had their nascence in the 1820s. This was when the first American protestant missionaries, Pliny Fisk and Levi Parsons, arrived. The missionaries came originally to convert Muslims. When this failed they turned to the ‘salvation’ of other Christian sects. Moreover, after the Druze-Maronite massacres of the 1860s, American missionaries were trusted by both sides because the British and French respectively were known to have strong ties with the quarrelling groups. Despite the fact that the success of the missionaries in their salvatory activities was limited, the Syrian Arab population reacted positively to them because of the missionaries’ role in not only opening schools and diffusion of education but also in establishing medical facilities. Consequently, the population’s attitudes were generally positive to Americans and their homeland. 
 For example, an 1883 speech given by Shahin Makarius, director of the Beirut cultural magazine al-Muqtataf, describes the history and achievements of American and other western missionaries in Syria. The content and style of the speech, in which American missionaries are described in terms like ‘excellent’,  ‘distinguished’ and ‘successful’, clearly illustrates  an appreciative attitude.

The migration of young Arab men from Ottoman Syria to the United States was massive and had profound effects on the towns and villages they came from. According to Samir Khalaf, by 1890 ‘every village in Lebanon could claim at least one immigrant son’.
  Some regions were left entirely unpopulated in the first decades of the twentieth century. In the United States, the main locations for settlement were the southern states, the north-eastern states and the Midwest states, in particular Michigan and North Dakota. The United States were not the sole destination for these immigrants. Large numbers of Arabs also migrated to South America, Australia, Canada and West Africa. 

The Ottoman government felt threatened by the growing mass migration and the draining of labor force it caused. Among the measures the government took to prevent Syrian migration, was the guarding of roads and ports by military police. The migrants evaded this difficulty through bribery, and the use of dinghies to reach the ships at the port. The failure of Ottoman anti-emigration measures due to corruption and incompetence was well-documented by a New York Times foreign correspondent in Greater Syria who reported that it is a public secret that emigrants pay boatmen the amount of ten dollars in order to be smuggled out. He continues by pointing out that ‘a less understood and not so well-published secret is to the effect (everybody whispers) that part of this “exit money” is to find its way into the pockets of officials’.

1.2 Repression 

The overwhelming majority of the Arab migrants to the United States during the Great Migration period were Christians. According to Khalaf the religious affiliation of  ‘Syrians ‘ in the United States by 1924 was, in declining order, Maronite, Greek Orthodox, Greek Catholic or Melkite, Protestant, Shi'i and Sunni Muslim and Druze.
  The Shi’i, Sunni and Druze Arabs combined constituted about 5 percent of the total Arab population in the United States at the time. 

Although there were sectarian conflicts and repressive policies by the Ottoman government in the mid 19th century in Mt. Lebanon, there was no specific persecution of Arab Christians by the Ottoman administration. 
 Even though there was a variety  of Ottoman policies, such as clothing laws, that upheld communal distinction, the notion that Ottoman subjects were living isolated from each other and were in a state of ‘hatred’ towards each other is based on distorting stereotypes.
 The Christian-Druze conflict in Mount Lebanon in the 1860s produced an uprooting internal migration but, as recent scholarship points out, the connection to the transatlantic migration of thirty and forty years later was based on political and economic developments in the wake of the conflict. In the 1860s internal migration caused the population of Beirut to double in size. The composition of this internal migration was not only due to the Christen-Druze sectarian violence but also on economic migration due to the newly opened Beirut-Damascus road in 1863. 

Nevertheless, the attribution of the Arab transatlantic emigration to the Ottoman persecution of Christians by some historians is in fact based on some migrants’ fear of persecution as well. Building on this fear some immigrants told exaggerated accounts of actual repression by the Ottoman government to American immigration officers. Especially Maronite immigrants, with the legacy of the sectarian strife of decades before in mind, were inclined to point out Ottoman repression as cause for their emigration in order to increase compassion and to gain support for the establishment of a Maronite nation, which had been the concern of Maronite elites during the nineteenth century. Both Ottoman government documents and reports by French, English and American consuls contradict reports of persecutions of Christians in the Lebanon area and show rather that the rule of the Ottoman government was mostly limited to taxation and more often did not have absolute control over political, economic and governmental affairs in the late nineteenth century.
 

Also, interviews conducted with the early Arab immigrants show that most of them were not fleeing persecution, but were looking for economic opportunities, often enticed by letters and money sent by friends and family who had migrated earlier. In these letters, pioneer migrants embellished and exaggerated the presupposed opportunities for success in the new world.
 One of the more striking interviews is an 1882 account by a New York Times reporter of three ‘pitiful looking’ Syrian Arabs, who had just arrived:

‘They came from Lebanon and were dressed in the peasant costume of their country – blue, baggy trousers that were fastened at the knee (...) On their head they wore the conventional fez (...) The reporter asked them what had induced them to come to the United States (...) They had found it very difficult to get along at home in the Lebanon. Their friends had represented to them that America was a great and wealthy country, where they could get along first rate, and advised them to go there.’

Likewise, this article utilizes a ‘name calling’ device in its reporting. Terms containing negative connotations, such as the header ‘a talk with Syrian beggars’ and the detailed description of the exotic non-native appearance of the subjects projects a disparaging association unto the reader. The effects of letters sent home by expatriates in America is also recounted by Raf Ellis in his Letter from a distance, which chronicles Ellis’ family’s immigrant experience based on more than 200 letters discovered after the death of his mother.  Toufic, the author’s father boarded the White Star Line after a letter had arrived from his sister that contained a bank draft and a steamship voucher. During the passage the other emigrants on the boat ‘who were also on their way to strike it rich’, regaled each other with optimistic stories of how their relatives had become rich in the New World. Toufic would reminisce in later years: ‘they all thought they were going to sweep gold up in the streets!’
 Apart from letters and money sent by relatives and friends, the sight of expatriates visiting their country of origin also had an impact and most likely exacerbated the desire to leave for America among those who were still in the homeland. When Toufic visited Lebanon in 1925, after spending more than a decade in America, he was anxious to look his best and ‘as far removed as possible from his appearance when he first left Lebanon’. He ‘could not wait for his acquaintances to see him’ in his highly polished wingtip shoes, silk shirt with celluloid collar, gold cuff-links and cream-colored linen suit.
 
There were several other reasons for the intensification of Arab migration to the United States. In the case of Mt. Lebanon overpopulation was an important factor.
 The Tanzimat reforms (1839-1876) had formally put an end to the system of religious distinction and introduced legal equality of status, shaped by intercommunal as well as secular court systems (nizamiye) and military service for all (1856). In real terms, however, the conscription of Christian subjects in the Levant did not materialize. Since the Tanzimat reforms emphasized equality before the law, the traditional cizye tax on Christian and Jewish Ottomans had to be abandoned. This would have meant a huge drain on the state’s treasury. Consequently, it became practice that Christian and Jewish communities paid a military exemption tax (bedel).
 Under the Young Turk government, however, universal conscription for military service without exemption became mandatory after 1909.  This explains the surge of emigration in 1910.
 Moreover, the fact that the Arab migrants initially intended to remain temporarily further illustrates that persecution could not have been the main reason for Arab emigration. As regards to surge of emigration in the period right after World War I until the 1924 Johnson-Reed Act, the experience of the horrifying famine during the war was most likely an extra factor. When the Ottomans joined the war on the side of the Germans, an Allied blockade of the coasts of Greater Syria prevented food from entering the mainland, which was heavily reliant on food imports. The little food production by domestic farmers was being confiscated by Ottoman battalions. Around a quarter of the population, 100.000 people, starved to death during the war.
The question remains then, why most Muslims initially did not join the mass migration to the new world, since all the aforementioned economic conditions applied as well, and mostly even more, for the Muslim subjects in the region. Some scholars point out that because these economic criteria applied even more for Muslims, they were unable to obtain the funds necessary to pay for the passage to America.
 Others point out that Muslims feared religious and cultural obstacles, in that they would be unable to maintain their Islamic traditions in a Christian society. 
 For example, the account of an elderly Muslim woman in Detroit illustrates the reluctance of early Muslim Arabs to immigrate to America. Her father had planned to accompany some Christian friends to America. After buying a ticket he boarded the boat: ‘Shortly before sailing he asked the captain whether America had mosques. Told that it had none, he feared that America was bilad kufr, a land of unbelief. He immediately got off the boat.’
 It is likely that both economic impediments for travel and fear for religious oppression in America contributed to the fact that Muslim Arabs migrated to America in far lesser numbers than their Christian counterparts, even though the military service law of 1908 caused a slight increase in Muslim and Druze migration as well.

2.2 Economy
According to Naff ‘no political or economic event unleashed the Syrian migration to the United States’ and in the 1870s there was nothing to indicate a coming mass migration to America.
 In her analysis, the discovery of the moneymaking opportunities, ‘quickwealth options’ and the consequential prospect for prestige and increased family status were the main causes for emigration and not any ‘emergency or panic flight’.
  Similarly, Booshada denotes the Arab emigration from the 1860s until 1914 as ‘marked by neither famine nor persecution’ and that they generally came for ‘adventure and wealth’.
 Although they dismiss persecution as decisive for emigration, Booshada and Naff seem to omit the historical reality of the economic transformation of Bilad al-Sham in the nineteenth century. Consequently, they erroneously identify catalytic agents for migration, such as ‘quickwealth options’ and ‘adventure’ as root causes for migration. 

In fact, the prime cause of migration was the gradual transformation of the socioeconomic profile in the region during the latter half of the nineteenth century. Greater Syria was, in contrast to most other parts of the Ottoman Empire, turning from a subsistence economy into a market economy. This was due to the general laissez-faire policy that the Ottoman authorities had followed since the late eighteenth century in the wake of the increased influence of European powers in domestic affairs.
 Consequently, the region had become a base for cheap labor and raw materials for European manufacturers, especially in the silk industry, which was a major economic sector in Greater Syria for both urban workers and rural providers of raw materials. From the 1830s onto the 1860s several treaties were signed by the Ottoman government that exposed Greater Syria, and in particular Lebanon, to a greater degree of European economic and political intervention and penetration. In 1838, for instance, the Anglo-Turkish Commercial Convention reduced internal tariffs and outlawed the use of monopolies. Similar free-trade treaties were later signed with France and Russia. Also, after the opening of the Suez Canal in 1869 Chinese and Japanese silk became competitive with silk from the eastern Mediterranean.
 The important silk industry eventually collapsed in the face of machine-made imported goods. Greater Syria’s role in the global textile trade was reduced to agricultural supply. To meet the demand of British and French textile mills more and more fertile ground was planted with silkworm-producing mulberries, which in turn increased reliance on food imports.
 The lack of protective tariffs and high domestic taxation further exacerbated the decline of commerce and industry in the region, and affected the rural areas. Furthermore, from the 1860s on, government legislation against full landownership, the lack of infrastructure development, and the rapidly increasing taxes on peasants hindered agrarian development and peasant subsistence.
 
3.
Conclusion
Arabs formed a significant part of the flow of migrants who provided labor for the rapidly industrializing United States in the period between 1880 and 1924. Even though an exact assessment of the number of Arab migrants is difficult due to poor annotation by officials, it is safe to say that around 300.000 Arab migrants went to the United States in this period. Moreover, many Arabs initially clustered in a few states in the Midwest and on the east coast, which further increased their significance as a migrant group within those states. 

Most scholarship does not recognize the decisive effects of economic change in Bilad-al-Sham during the nineteenth century on emigration to the new world. The penetration of European powers and economic interest and the adverse effects it had on local food production and industrial development were the prime catalyst for mass emigration to the United States and elsewhere form the late nineteenth century on. Thus, the vast majority of the Arab immigrants to the United States left their homelands for economic reasons caused by the economic decline of the Levant in the wake of European capitalist penetration. Since the initial intention was to stay temporarily, the Arab migrants regularly corresponded with relatives and friends in the homeland by sending letters and money as well as visiting the country of origin. Furthermore, the first migrants were mainly young and unmarried men with low levels of formal schooling and later on most first-generation migrants imported their brides from the homeland. They came from a rural background and were poor and mostly undereducated. Unlike their even poorer Muslim neighbours the Christian Arabs were able to raise the necessary amount of finances in order to travel to the United States, where they would often arrive with just a few dollars on them.

II Assimilation & mass media
This chapter endeavors to analyze the assimilation process of Arab immigrants through a survey of how the coverage of Arab Americans progressed in American newspapers, the main mass medium of the period, as well as other documents such as pamphlets and government publications.
The 1911 Dictionary of races and peoples, a United States senate document produced by the Immigration Commission, states that ‘the dominant type of recent immigration is Semitic-Hamitic’ since ‘South Italians’, just as ‘Syrians’ and ‘Arabs’, belong to that race origin.
 This document, intended to be a scientific manual for civil servants as well as the general public, reflects the highly racialized fabric of American society in that period in which peoples considered to be non-white were hierarchically categorized according to their ‘desirability’. In the 1911 dictionary Italian immigrants are put in the same ´race category´ as Arabs.  Moreover, a distinction is made between eastern Syrians or ‘Assyrians’ and western Syrians, as the document points out that Assyrians are even ‘more backward in civilization than the western Syrians’, a logical consequence of having been less exposed to white Anglo-Saxon Europeans.  

1. Race 

The process of ‘becoming white’, a crucial factor for the assimilation of the early Arab Americans, is often underemphasized by Arab American studies scholars. Similarly, other immigrant groups such as the Italian, Polish, German, Irish, and Greek were also portrayed as uncivilized savages in institutional documents, like the aforementioned Dictionary of races and peoples, and the print-media as well as in popular language. David Roediger uses the terms ‘in-between and in-among’ white and non-white to describe the complexity of the racial categorizations and the racial experience of both the host society and the, in his study’s case, European immigrants during the Great Migration period.
 Only when immigrant groups were able to transcend from being ‘in-between’ to being fellow-whites of the ‘native’ Americans, did the institutional and cultural pathways toward assimilation open. 
Therefore, the current image, both domestically and internationally, of the United States in the period between 1880 and 1924 as being an immigrant-friendly nation, symbolized by the Statue of Liberty that welcomes everyone who is seeking freedom and opportunity is a-historical and misrepresentative. As Roediger puts it, one has to keep in mind ‘the hard, exclusionary and often color-based racism (…)  as it retells the drama of European “new immigrants” and their children in, to use a freighted metaphor, “learning the ropes” of the racial system in the United States’.
 Likewise, Bartholdi’s statue was not erected to symbolize a welcoming attitude towards immigrants but was in fact a gift of the French government and it represented the French admiration of political liberty in America. The statue’s original meaning was a monument to political cooperation between the two countries, to be presented on the centennial anniversary of American independence. Immigration or the welcoming of immigrants was not in the mind of the statue’s creators at all.
 
Thus, beginning with the early nineteenth-century rise of the ‘Manifest Destiny’ ideology and the subsequent public and institutional adoption of WASP nativism, the United States had in the period of great migration actually become an anti-immigrant country in the cultural sense. Both the myth of cultural openness towards immigrants and the immigrant-friendly symbolism of the Statue of Liberty as well as the widespread use of the term ‘melting pot’ are ex-post-facto constructions from the period after the Second World War.

1.1 Legal barriers

Since virtually all immigrants who arrived in the great migration period were not clearly of ‘Negro’ origin, which was considered to be the bottom of the racial hierarchy, varying classifications were applied by both policy-makers and scientists, mostly anthropologists, to describe the either ‘polluted’ or ‘evolving’ character of the immigrant’s race. Southern Italians for instance had been ‘polluted’ by Negro blood due to Moorish occupation of Sicily and were hence not fully white. From the 1840s to the late 1860s the ‘whiteness’ of Irish immigrants was under sharp question. This questioning of ‘whiteness’ was not only dominant in the cultural and scientific sphere, but also had far reaching legal implications. United States law required an immigrant seeking citizenship to be a ‘free white person, who shall have resided within the limits and under the jurisdiction of the United States for the term of two years’.
  This Naturalization Act was first established in 1790 by the United States Congress. Only in 1952, when the McCarran-Walter Immigration and Nationality Act was passed, did the ‘white person’ clause disappear from United States naturalization legislation.
Using the case of middle-eastern immigrant Abdullah Dolla, Roediger captures and illustrates the statutory consequences of the aforementioned complexity and racial ambiguity to confused legislators:

‘The legal equation of whiteness with fitness for citizenship shaped the process by which race was made in the United States (…) The court’s  attempts to follow scientific race theories ran aground on such problems as complexity and mutability of the theories as well as their tendency to call into question the citizenship of European immigrants earlier courts had naturalized (…) in cases such as that of Abdullah Dolla whose rolled-up sleeves revealed to a federal court in 1909 that “where protected by his clothing his skin was several shades lighter than that of his face”.

Besides the many newspaper articles of the period that describe or mention the ‘Syrian race’ - hence defining it as something else than the ‘white’ or ‘Caucasian’ race - there were many statements by public figures seeking approval of mainstream Americans in one way or another that capture the racial attitudes towards Arab immigrants. For example, Congressman John Burnett, who was also a member of the House of Representatives’ Committee on Immigration and Naturalization stated in 1907: ‘I regard the Syrian and peoples from other parts of Asia Minor as the most undesirable, and the Southern Italians, Poles and Russians next’.
 Congressman Burnett is also quoted in a Washington Herald piece on ‘undesirable aliens’. The article points out the arguments made by the Immigration Committee in favour of restricting ‘undesirable’ immigration from ‘Asia Minor, Southern Italy and Sicily’ and argues that ‘Syrians are the worst’.
  J.D. Goss, a candidate for local office in Birmingham declares in handbills that were passed out in his election campaign: 
‘They have disqualified the Negro (…) from voting in the white primary. The Greek and the Syrian should also be disqualified. I DON’T WANT THEIR VOTES. If I can’t be elected by white men, I don’t want the office.’ 

These and similar statements by American politicians as well as the newspaper narratives perfectly illustrate the characteristics of nativism, which excluded people not only because of actual skin color but also based on religion, specifically non-protestant Christianity, as well. Whereas earlier studies on race in the United States defined white racial identity as static, normative and imperceptible, recent scholarship points out that ‘whiteness’ was in fact constructed and vibrant. In the great migration period, inclusion in or exclusion from white racial status was an agent for participation for those deemed to be ‘in-between’. Incorporation into the juridical realm of whiteness meant assertion of a claim to upward social mobility and citizenship. Thus, the main issue in the institutional acceptance of Arabs was the juridical question whether ‘Syrians’ were white. ‘Whiteness’ was, consequently, limited beyond skin color, making anyone not fitting into the WASP ‘mould’ non-white and therefore not eligible for citizenship. One of the many striking examples is a lengthy 1901 San Francisco Call editorial on ‘The new immigration’. The author argues that in contrast to the WASP immigrants who came in the early decades of the nineteenth century, the immigrants of his day are unfit for assimilation in American life:
‘Analysis shows that we receive twice times as many Croatians as English and three times as many Syrians as Scotch (...) producing a case of national indigestion. The first sign of non-assimilation is the appearance of their ancestral national customs and racial habits (...) it is noteworthy that many of these nationalities, the Huns, Magyars, Syrians, Armenians and Slavs are common stock with the Siberian Scythians and the Tartars. It is vitally necessary that our immigration laws be addressed to weeding out the insane, deficient, diseased and indigent from this new immigration. The British Isles, Germany and the Scandinavian states formerly sent to us their physical, mental and moral health. Let us see to it that these strange races do not inoculate us with their disease and indigence’.

This article is illustrative of the sharp distinction that existed in American political and scientific culture, and consequently in mass media, between the WASP ´race´ and all others. While northern European immigrants are described in a ´glittering generality´ narrative, the name calling device is employed in the description of the ´strange races´ who ´cause disease and indigence´. Furthermore, selective characterization takes place by ´card stacking´ the presupposed negative traits of the non-WASP immigrants.
Early Arab Americans fought a series of legal battles in order to be recognized as ‘whites’ and hence establish a right for US citizenship. Many federal judges were denying applications for citizenship by ‘Syrians’ on the basis that they did not meet the statutory racial requirements. For example, a 1909 report in the Los Angeles Herald mentions a superior court decision which assured Syrian immigrants ‘temporarily at least, that the mantle of citizenship placed on their shoulders by Uncle Sam's naturalization officers will not be removed,’. The article quotes a naturalization officer who argued that ‘Syrians belong to the Mongolian race and should therefore be excluded’.  However, the judge – admitting that he would agree with the officer if it were a new case - ruled in favor of the applicant George Shesheim due to legal precedence. Because some earlier courts had granted ´Syrians´ citizenship, the judge argued that he could not rule different in this case:
‘(…) this court would not be justified in resolving a question of such doubtful construction contradictory to the rulings of other courts throughout the United States that have for many years admitted to full citizenship thousands of Syrians in the same position  as applicant at bar. The courts of this nation, both state and federal, have (…) construed the term 'white persons,' or members of the white race to include Syrians. If at this late date a different construction is to be placed upon the meaning of this very doubtful statute congress should so declare. The objection of the government is therefore overruled.’

There were many similar court cases  in which  judges lamented the inadequacy of the legal definition of ‘whiteness’ that led way for ‘walnut’ coloured people to seek citizenship. Therefore, in many other cases judges ignored legal precedence. In 1913 a certain Faras Shahid was denied citizenship by Judge Henry A.M. Smith of Charleston, South Carolina, who claimed that it was ‘common knowledge’ that Syrians are not white. Similarly, George Dow was denied citizenship in 1914 by the same judge. This denial was motivated by the Judge’s supposition that Dow, as a ‘Syrian of Asiatic birth’, was not a free white person as defined in the naturalization statute approved on March 26, 1790. ‘Whiteness is not a matter of physical appearance, linguistic and ethnographic racial classifications but one of geography’, Smith added.
 The lower courts considered the fact that the ‘Syrians’ were mostly Christian to be irrelevant for inclusion. One of the main defensive arguments in the legal battle was, hence, that the verdicts of the lower courts meant that Jesus Christ, who was born in the same region and was of ‘Semitic’ origin, could not have become a United States citizen. Only after several appeals in which the Arabs were described by the defending attorneys as ‘the purest type of Semitic race’ and therefore had ‘a better claim upon the White Race than that of any modern nation of Europe’, the Dow decision was reversed. 

Even though Dow was granted ‘whiteness’ in 1915 the series of state and local court cases ended in 1924 with an official federal recognition of ‘Syrians’ as racially white.
 A New York Times special on federal judge Wilkerson’s decision that ‘mere geographical boundaries’ do not suffice for racial classification and Syrians and Armenians are ‘free white persons’, casually mentions the involvement of the Armenian Relief Committee  in this court case as well as earlier ones.
 
Thus, the character of early Arab American legal efforts for citizenship were not critical but reiterative of the racialist structures of early twentieth century America. The notion that only ‘whites’ should have full rights was virtually not questioned. Rather, expansion of the ‘whiteness’ definition, allowing the socio-cultural inclusion of Arab Americans into the domain of racial legitimacy was the aim. This desire to be included to the upper domain of the racial hierarchy as well as the initial American public distrust of the Syrian racial ‘worthiness’ is aptly captured in the aforementioned 1903 Sun article on the American ‘race stock’:
‘The Syrians show a strong disposition to acquire American citizenship. The Syrian is usually sentimentally enthusiastic over the country and the President, boosts of his citizenship, papers his walls with lithographs of great Americans, and is most proud of his American born son. He is individualistic; socialism, anarchism, unionism have no charms for him. But he has the prevalent Oriental disposition to deceive.’

This article is a clear example of ‘card stacking’. The narrative begins with what seems to be positive card stacking; the author describes characteristics that show the Arab immigrants’ eagerness to become American. However, the last and strongest ‘card’ in the segment suggests that the reader should be careful about these characteristics for they are very likely being put forward by the Syrians in order to deceive the public.
By the time the ‘whiteness’ of Arab immigrants was legally consolidated in the nineteen twenties an American-born generation was being nurtured. The three decades that followed were characterized by rapid assimilation. The Arab Americans showed upward social mobility, internalized civic and cultural loyalties to the United States and married non-Arabs on a massive scale.

1.2 Portrayal

The evolution of the coverage of the Arab Americans in newspapers strongly mirrors the process of their rapid assimilation. In the earlier decades of migration, Arab immigrants were variably depicted as noble savages, untrustworthy scammers or subhuman. Peddling, which was a common occupation for Arab immigrants, was often dismissed as a cover-up for begging and ‘tramping’. For example, in 1888 a New York Times reporter devoted an article on how the ‘Syrian Arabs’ who are ‘masters of mendicants’ and ‘the most filthy of immigrants’ are ‘infesting the cities’. The author juxtaposes the ‘dirty, ragged, shiftless’ Arab immigrants ‘with their dirty paws’ against the Swedish immigrants ‘dressed in their best clothes with earnest, honest faces, impatient to start their destination in the West and begin making capital for themselves by honest toll’.
 Thus, the Arab immigrants are described in the lines of the name calling device, contrasted by employing ‘glittering generality’ for the Swedish immigrants.
Whereas ‘Name calling’ and ‘card-stacking’ were the main narrative devices utilized for ‘Syrian’ immigrants in American media and politics during the early years of Arab immigration, the gradual shift towards ‘whiteness’ of Arab immigration in later years is also reflected in American newspaper coverage. A 1909 Los Angeles Herald feature article describes New York’s ‘Little Syria’ quarter, the area around Washington Street where Arab immigrants were residentially clustered until the 1940s. The author points out how ‘Little Syria has strayed from grace’ because the oriental garments its people had ‘but ten short years ago, like the snows of yesterday, vanished from sight’. Although the article described the stores in neighborhood as still touched by the oriental ‘barbarity’, it concludes with these words: ‘Syrians become Americanized very rapidly, and of late years show a tendency to stay here. They are domestic and home loving, and the keenest traders on earth. They engage in almost all occupations. They eat many stews, and vegetables enter largely into their food’.
 ‘Testimonial’ narratives like these, although at first still apprehensive about racially equalizing ‘Syrians’ to natives, started to increase in newspapers after the turn of the century. 
From the late nineteen tens and especially from the twenties onward the manner in which Arab or ‘Syrian’ immigrants were portrayed had changed dramatically.  Arab Americans were then increasingly described within a ‘plain folk’ narrative device; successful immigrants who embody the American dream by showing upward social mobility and adapting themselves into the American ‘way of life’. For example, a 1928 Los Angeles Times article describes the ‘tale of success’ of  ‘Mike George from Betroun, Syria’, who had immigrated thirty two years earlier as a boy, and left a large will upon his death:

‘He started out peddling fruit and vegetables; he sold papers; he worked – the point is that he worked – and following his death it was revealed that he had left an estate well in excess of $100.000. “And way back in 1903,” said his widow, who still clings to some of her Syrian accent, “I can remember that it was always work with Mike”.

Another of the many ‘rags to riches’ narratives in the portrayal of Arab Americans in the twenties is a 1927  New York Times article entitled ‘Landed with $10.50; dies a millionaire’. This article gives a short account of the life of Joseph Abraham who ‘came to America as an immigrant thirty-one years ago to earn a living as a pack peddler’. After describing how Abraham invested the ‘$10.50 in his pocket’ as capital in a peddling business, the article proceeds to praise how he ‘prospered’ and  ‘accumulated’ wealth by expanding to other businesses over the years. Moreover, the firm ties that Abraham, as was the case with most first-generation Arab immigrants, had with his homeland, are also discernable in the article, which points out that ‘Abraham returned to Syria several years ago and endowed a boys’ and girls’ school’.
 Many similar articles exemplify the rise of ‘linking’ and ‘glittering generality’ narrative devices in American reporting on Arab immigrants from the late 1910s onward. By linking the upward economic mobility of the ‘Syrians’, who started out with mere peddling, to the distinctly American value and vision of the United States as ‘land of opportunity’,  Arab immigrants were essentially slowly but steadily ‘Americanized’ through media portrayal and their public image was taken out of the realm of the ‘alien’ other.
Furthermore, the rapid assimilation of Arab Americans and the subsequent decline among the American-born generations of cultural and social ties with both the homeland and the immigrant community that took place from the second generation onwards are strikingly featured in newspaper coverage. In a 1925 editorial, for instance, Los Angeles Times reporter Julia Hoyt sketches the Syrian quarter of New York ‘or what is left of it’. Hoyt describes how, after walking around for a while, she entered a candy store and a restaurant where the Syrian owner still made traditional Syrian sweets. Hoyt’s account illustrates how Arab immigrants had assimilated within just a few generations:
‘He told us that there is very little Syrian left to be seen. In the first place, most of the young have one ambition, and that is to go to American places and mix with Americans – in short, become Americans. And the older ones, who do not have this ambition, have a few clubs in which they go to spend the evening’.

Moreover, in the nineteen twenties inclusive appellations came to replace the externalizing terminology that had up until then been the norm used by American newspapers to describe Arab immigrants. ‘Foreign-born lads to fore’ is the headline of a 1926 Los Angeles Times article on the ‘National Oratorical Contest on the Constitution’ for high school students. The article praises that the contest was won by a ‘Syrian’ and a ‘Mexican’ student and that they ‘each express appreciation of the constitution’.
  The fact that the affectionate term ‘lads’ is used to describe and frame the sons of Arab and Mexican immigrants indicates that being ‘foreign-born’ or ‘Syrian’,  was no longer an impediment to be considered a full member of American society.  In other words, glittering generality came to replace name calling as the main narrative device in the newspaper description of Arab Americans.
In the mid-nineteen thirties for the first time the term ‘Syrian-American’ is used by newspapers. The addition of the ‘-American’ suffix in media portrayal was one of the many indicators that Arab Americans had by the nineteen thirties become fully assimilated and accepted by the American mainstream. From the late nineteen sixties on, ceter paribus, the nation-state-proof term ‘Arab American’ came to replace ‘Syrian-American’ permanently.  In contrast to the anti-Syrian rhetoric that was utilized to maximize votes by politicians in earlier decades, from the nineteen thirties on elected officials are reported to attend gatherings of Arab Americans, which amounted to a ‘testimonial’ narrative of respectability through association and endorsement by positive public figures. For example, a 1938 newspaper report describes how ‘4000 Syrian-Americans attended the opening of a two-day festival’ in Los Angeles, which was marked by ‘baseball games and beauty contests’ and attended by ‘guests of honor mayor Shaw, police chief Davis and the sheriff’.
 Likewise, ‘glittering generality’ had become the main device to be utilized in the coverage of ‘Syrian-Americans’, as illustrated in a 1937 article by New York Times’ Elizabeth Hines.
 She praises the charity causes pursued by a women’s organization in New York’s Syrian quarter and – in sharp contrast to the name calling narratives in the American mass media of earlier decades - points out to the reader that the ‘Syrian colony’ has ‘a 30-year record of minimum delinquency’.  Also, the late New York Mayor Gaynor is quoted in the article for his praise of the ‘Syrian contribution to the American melting pot’. The fact that the Mayor included the ‘Syrians’ into, the then still white, melting pot clearly illustrates that the ‘Syrians’ racial ‘purity’ had been widely accepted by the nineteen thirties.
2. Religion

2.1 Christians

As stated before, the early Arab immigrants to the United States were mostly Maronite Christian, but Arab immigrants belonging to many other religious affiliations made their way to the United States as well. The Melkites are former Greek Orthodox Syrians, who around 1724 affiliated themselves with the Roman Church under the influence of French missionaries. 
 As a result the Melkites and the Orthodox share the same tradition but not the same hierarchy. The first Melkite church in the United States was established in the early 1900s in Lawrence, Massachusetts.
 The Maronites, who claim to have been affiliated with Rome throughout their entire history, have a very different liturgical system from that of the Melkites and the Orthodox. The first Maronite church was established in the 1890s in Boston.
 There were also many Melkites and Maronites who simply joined the Roman Catholic Church in the United States. Some Greek Orthodox immigrants joined the Presbyterian and Episcopalian churches. 

The Christianity of the Arab immigrants was, however, not a relevant factor for their rapid assimilation. As I described earlier, it was more an obstructing factor because of its non-protestant character. The American attitudes toward the eastern rites were shaped by the same ‘in-betweenness’ that was present in the view of the racial makeup of non-WASPs, as an 1876 New York Times article on the ‘eastern question’ and sectarian unrest in the Ottoman Levant perspicuously illustrates:
‘Of course the Christianity of Turkey, as of Roumania and other of its dependencies, is not merciful or tolerant. It is in many districts better than Mohammedanism only in this: it has the germs of a higher civilization, which Mohammedanism has not.’

The negative American public attitudes towards non-WASP immigrants, regardless of their Christianity, are also articulated in many newspaper articles during the early decades of the immigration period. Two main themes were utilized to point out the host society perception of the spuriousness of ‘Syrian’ Christianity. First, there was an extension of the Enlightenment era notion of the ‘noble savage’; the ‘Syrians’ were portrayed as ‘natural’ and unaffected by reason. In contrast to Enlightenment period perceptions, however, the immigrant noble savage was not portrayed in the American press as admirable but rather pitiful and was subject of ridicule. For instance, a cynical 1899 New York Times report accounts how a number of ‘Syrians’ awaiting the immigration officer’s decision at Castle Garden mistake an advertisement image for a picture of a saint:

‘(...) a very large lithograph representing the head of Col. Robert G. Ingersoll, used as an advertising card of a certain brand of cigars (...) struck the Syrians as evidently those of some new American saint, and they thought, probably, of the patron of the place. With the greatest solemnity and reverence, therefore, they crossed themselves and devoutly murmured prayers before it (...) as if it had been the portrait of St. Peter himself. It was with the greatest difficulty that they could be convinced that Col. Ingersoll had not as yet been canonized.’

On the other hand, ‘Syrian’ Christianity was criminalized and portrayed to be insincere and selective, only utilized to legitimize laziness, begging and criminal behaviour. For example, in 1890 Maronite immigrants in New York are described as ‘sanctified Arab tramps’ who were ‘infesting this country’:

‘The foreign population in the lower part of the city has of late years been increased by the Arabic-speaking element from the Lebanon, in Syria. In clannishness and outlandish manners these people resemble the Chinese and what are called the Diego Italians. Nearly all of them are Maronites and in many respects they are inferior to the Chinese and Italians (...) The Maronites are a follower of Maron, a supposed saint who lived in the fifth century. Later on, they recognized the authority of the Pope and entered into a formal act of union with Rome (...) What doctrine could be more welcome to people naturally indolent and not endowed by nature with any breadth of intellect?’

As abovementioned examples illustrate, mass media narratives of the Christianity of the Arab immigrants during the early stages of their migration were clearly driven by ‘name calling’. By framing ‘Syrian’ immigrants with negative terminology and narratives, averse and sometimes hostile associations were adopted by the audience. Incidentally, name calling was also a recurrent device in the description of other immigrants considered to be non-white.

Moreover, the Melkite, Maronite or Syrian Orthodox identity of the early Arab immigrants, although interrelated, may well have been an initial impediment for organization along ethnic lines. As Philip Kayal phrases it, the organizational mode used in the Middle East inextricably intertwined family systems with the religious, supplying the sense of peoplehood.
 Therefore, religion obstructed the development of a ‘pan-Arabic’ sense of development.
2.2 Muslims 
According to Yvonne Haddad, Arab Muslim migration to the United States occurred in several distinguishable waves. From 1918 to 1922 for example, there was a wave of Lebanese Muslims who specifically came to work in the Ford Rouge Plant in Dearborn, Michigan.
 The relatively few Muslim Arabs who migrated to the United States during the great migration period initially did not organize on a religious level. Just as was the case with the early Christian Arab migrants, kin relationships and trade partnerships did often suffice as forms of association. 
Social incidents and pressures combined with the growing realization that the prospected return to the homeland was not likely to happen, eventually caused the Muslim Arabs to organize locally on a religious level. The death of a relative led to acquiring a grave lot to be used as a Muslim cemetery. The second generation’s ignorance and lack of interest for the parents’ culture and religion led to efforts to build mosques and start weekend schools. The marriage of a daughter outside the faith led the parents to organize youth groups.
 So, rather curiously, the fast assimilation of the first locally born generations to American society was cause for the organization of the earliest forms of Islamic associations. These were however always on a small scale. Until the early twentieth century for example, mosques were usually nothing more than gatherings in private houses, where the religiously best informed person led the ritual. In the first decades of the twentieth century, the construction of mosques by the sparse and scattered Muslim communities was extremely rare. Moreover, the mosques that were established reflected strong acculturation. Institutional forms of local inhabitants were borrowed. Hence, in their functioning the mosques resembled the American denominational churches more than the mosques in the Middle East. Weddings, cultural events, and fund-raising activities directed by women such as bake sales were among the manifestations of the many new social and cultural functions of the Arab American mosques.
 Larry Poston states that the easy blending into American society by the early Muslim immigrants led to a distinguishable approach to da’wa, or missionary philosophy. Poston argues that the early Muslim immigrants were ‘defensive-pacifist’ in their da’wa. Retaining and maintaining their own Muslim identity rather than the extension to the non-Muslim environment was the sole concern.

As the generations progressed, however, most mosques became obsolete due to the assimilation process of Arab Americans. For instance, in Ross, North Dakota the first American structure to be used solely as a mosque was built in the nineteen twenties.  Due to the rapid assimilation by the second and third generations of Arab Americans there was a lack of cultural reinforcement in the community and in 1948 the mosque was completely abandoned. By then, most Muslims in Ross had adopted Christian names and had married Christians. 

Shi’i Muslims constituted a large part of the early Arab Muslims who came to the United States. Most of the Lebanese Muslims who came to the United States between 1918 and 1922 to work for the Ford Motor Company in Dearborn were Shi’i.
 Throughout the 1930s Shi’i and Sunni communities in the Detroit area even arranged joint gatherings. 
  In 1949 Muhammad Jawad Chirri was brought to the United States by the growing Shi’i community in the Detroit area to serve as their Imam. In Shi’ite terms, a true sheikh is one who is trained in one of the holy cities. Imam Chirri, who graduated from the Al-Ashraf University in Najaf, had these scholarly credentials. Soon tensions erupted between the Sunni and Shi’i population, and Chirri was forced to leave for Michigan City, Indiana in 1950. The unity and joint gatherings between Sunni and Shi’i in the community vanished. According to Abdo Elkholy, Chirri decided to revive the sectarian conflict in Detroit as a means of increasing his own power. Hence Elkholy holds Chirri responsible for the division and separation of Sunni and Shi’i Muslims in Detroit.
 Chirri returned to the Detroit area after a group of young adherents or awlad pleaded with him to do so. This episode is a very important one in the collective memory of the Shi’a of Dearborn, because it signified the Hijra of Imam Chirri. For the Shi’i community, Chirri reenacted the great event of the earliest days of Islam, when the prophet Muhammad had to flee from Mecca to Medina and eventually returned in victory. Chirri soon undertook efforts to build a mosque. Through a friend who had access to president Nasser of Egypt, Chirri met Nasser and persuaded him to provide the funds for the building of ‘the Islamic Center of America’, which was completed in 1963.
 By that time, only elderly Shi’i Arab Americans of the first and second generation were actively performing their religious duties. The later generations had already been assimilated and intermarried with non-Shi’i and no longer spoke Arabic.
Like the Christian, Sunni and Shi’i immigrants, many Druze immigrants showed signs of rapid assimilation as well. They adopted American names, like the Muslims in Ross and elsewhere had done, and some attended Christian churches. It is difficult however to assess the true degree of assimilation or acculturation of the Druze, since it is possible they were practicing the Druze doctrine which allows the believers to hide their religion in public when living among non-Druzes. In terms of migration dynamics, the Druze immigrants initially followed some of the same patterns as the other early Arab immigrants. On the website of the American Druze Society, Julie Makarem describes how the Druzes left for the United States for economic reasons, and had no intent of a long absence from their homelands. Soon there was some organization in the form of fraternal organizations, the first being El-Bakaurat Ed-Dirziyat, formed in 1907 in Seattle, Washington.

 In other aspects the Druzes were very distinct from the rest of the Arab immigrants. Women immigrants remained minimal, whereas among the non- Druze Arabs women had accounted for a very large part of the first generation immigrants since the late nineteenth century. According to Khater, not a single Druze woman left Lebanon before the 1920s.
 While after the 1960s Arab Americans started to manifest themselves as a coherent group along secular lines in several national institutions, the Druzes organized nationally in specific Druze institutions. After formulating a need of a formal organizational structure on a national level for all American Druzes in 1971, the American Druze Society qualified as a charitable and religious organization with the Internal Revenue Service in 1978.
The religious plurality of the Arab immigrants was not limited to the aforementioned groups. There were smaller, and sometimes minute, numbers of immigrants from virtually every other Arab denomination or sect. For example, from 1905 on Yemenite Jews were among the Arab immigrants to the United States. By 1941 the total amount of Yemenite Jewish immigrants was a mere 250 individuals.
 The Yemenite Jews did not utilize Arab but utilized Ashkenazi Jewish immigrant networks upon arrival. Interestingly, and perhaps unsurprisingly, they faced obstacles in American society unknown to the Ashkenazi Jews because of the Jemenites’ darker skin. Furthermore, by remaining a closely knit group in terms of marriage and proximity to each other, the Jemenite Jews resisted assimilation.

2.3 ‘Syrian relief’

American newspaper media regularly reported atrocities committed by the Ottoman government on its Armenian subjects. Calls for financial contributions to relief efforts were regularly advertised through newspapers and pamphlets from the 1880s onward, reaching their peaks during the Hamidian massacres (1894-1896) and particularly during the Armenian genocide in the 1910s and its aftermath until the early 1920s.  Although Armenians were usually the main focus of these reports, ‘Syrians’ and ‘Assyrians’ were invariably lumped together with the Armenians and mentioned as victims of the Ottomans. Moreover, these articles and especially the relief ads were very often illustrated. In various combinations, suffering women, elderly and children were depicted along with the news report or relief ad. 

For instance, accompanied by an illustration entitled ‘thou shall not perish’
, a 1919 ad in the Wallstreet Journal calls for the readers to contribute to the ‘Armenian and Syrian relief fund’. This illustration shows a young woman, kneeling before what looks like a dead child, looking up in distress while an old man and a girl sitting next to her are looking down.
 The old man wears a type of hat resembling the fez, yet none of the pictured people have ‘dark’ or ‘oriental’ racial features. Images of ‘human beings, men and women and little children like you and me, dear reader’, as this ad puts it, being persecuted and killed by the cruel non-Christian ‘other’, the Ottomans or ‘Turks’, were the prevalent visual framing of Armenians and ‘Syrians’ in American print media during the Hamidian massacres and especially during and right after the Armenian genocide. Also, during that time many written articles in newspapers throughout the United States consistently mentioned ‘Syrians’ when describing the persecution of ‘fellow-Christians’ by the Ottomans. One of the many examples is a 1918 New York Tribune editorial on ‘America’s dilemma on war with Turkey’:

‘At least 1,000,000 Armenians and Syrians in Turkey have perished during the past two years from massacre, deportation, exposure, starvation and disease. Over 2,000.000 are now homeless and in dire distress; 400,000 of those in need are orphans. Little children scarcely able to feed themselves live absolutely alone in deserted homes.’

In several early 1919 articles in the Missouri newspaper Hayti Herald, carrying the subtitles like ‘Distress in Holy land’ and  ‘Armenia, Syria, all Holy land need our help’, the authors reiterate President Wilson’s call for endorsement of ‘the Armenian and Syrian Relief  Campaign’:

There are more

‘There are more than four millions of these Christian peoples, driven from their homes by the Turks and Kurds mainly because they were Christians (…) More than two million Christian Armenians and Syrians, who are in distress because of persecution from the Turks, will thus be provided for.

Putting the Turk as the savage and inferior ‘other’ to the Christianity and humanity of the ‘Syrians’ and Armenians, newspapers in the nineteen tens and twenties created a space for American public opinion to shift positively toward the erstwhile ‘wretched beggars’ who ‘infested’ America with their ‘opportunistic’ Christianity. The ‘Syrians’, along with Armenians were explicitly qualified as superior to the Turks, making them defacto equal, or similar to ‘white’ Americans who were also considered to be superior to the un-Christian native Americans and people from African descent. For instance, a 1919 supplement to the Colville Examiner quotes an American who spent twenty-five years in ‘Turkey’:

‘The Turk has the European ideal of a united national state always floating before his eyes (…) The Christian nations — Armenians, Syrians and Greeks—alarm him by their cultural and economic superiority, and he sees in their religion an obstacle to Turkifying them by peaceful means. They have, therefore, to be exterminated or converted to Mohammedanism by force (…) We who have been teaching Greeks, Armenians, Arabs, Turks and Jews in German schools in Turkey for years can only declare that the pure Turks are the most unwilling and incapable of all our pupils. While students from Christian races are often brilliant and as a rule patient and persevering.’

So far there has been little to no scholarship on the effects that the ‘Armenian and Syrian relief’ campaigns had on the public image of ‘Syrians’.  It seems very likely that these relief ads and articles in newspapers, which clearly fit in the ‘glittering generality’ as well as the ‘plain folk’ device of the propaganda model, created a subliminal image of ‘Syrians’ as being persecuted fellow Christians, and created an opportunity for Arab immigrants to utilize an increasingly favorable public opinion in their quest for acceptance by the American ‘mainstream’. No longer were ‘Syrians’ only framed in a narrative of the ‘other’, whether it be as an ‘untrustworthy non-white immigrant’ or an ‘exotic noble savage’, but  ‘Syrians’ were now framed as innocent fellow-Christians who were being victimized by a brute oriental non-Christian other; the ‘Turk’. 
3. Peddling 

3.1 Door-to-door

In contrast to immigrants from Europe, who mostly engaged into industrial labor, most immigrants from greater Syria initially occupied themselves with peddling. Peddling was a home-to-home trade in a wide range of goods, from jewellery to bed linens. This was the initial vocation for 90 percent of the Arab migrants, including women.
 According to Naff, by the turn of the century Syrians had covered the nation in a network of peddling settlements and by the 1910s the Syrian peddler was a familiar figure on the American scene. This network was connected by a series of subnetworks, whereby each settlement was linked by the peddlers’ place of origin or kin. 
 Moreover, the settlements in the network served as ‘launching pads’ for newly arriving immigrants.
 Khater argues that since they came from a peasant background, most Arab immigrants found the dehumanizing rhythm, the dark and enclosed environment and impersonal culture of industrial labor dishonorable.
 Khater’s analysis is, however, not entirely correct because most Arabs migrating to the United States during that period came from a peasant background in Bilad al-Sham; a region that had many urban areas nearby. Many Arab immigrants had some experience in industrial labor, for example in the French-owned silk factories to which they also provided raw materials. The easy identification of the Arab immigrants with peddling is most probably due to the familiarity with door to door selling of products, which was very common among farmers and artisans in Ottoman Greater Syria. Furthermore, peddling required little capital and training, and was very profitable. As time progressed, the peddling industry expanded into a network with suppliers, usually veteran peddlers, based in settlements throughout the United States. Newly arriving Arabs could immediately benefit from this expanding system. Some Arab immigrants also engaged in industrial labor, the primacy of peddling notwithstanding. 

The aforementioned 1899 article by the New York Times correspondent points out the relevance of peddling not only as a popular means of living among ‘Syrian’ immigrants but also as a magnet for emigration out of the homeland:

‘Some score years ago (...) Syrians brought to the United States quantities of what are called Jerusalem goods’. They disposed of them at great profit and (...) Syrian subjects of the Porte are still seized with the mania of going to America to paddle and make their fortune. Consequently, many villages here are nearly half depopulated.’

A 1903 Sun article on multi-ethnicity in New York gives a vivid account of the peddling business and the keenness for upward social mobility by ‘Syrian’ immigrants and contrasts them to other nationalities in New York who mostly were employed in industrial labor:

‘There is never dire poverty in the Syrian quarter although its members sometimes try to make charity agents think so. Syrians are never laborers. They are always merchants. They begin with the pack, and end with an importing business. There is scarcely a community in the United States where a Syrian may not be found with a store or a pack (…) In the summer many of the men start out over a certain route, perhaps through Pennsylvania, with their packs. The wife accompanied perhaps by a daughter takes another route perhaps up through New England They are away all summer rounding up at the winter rendezvous when walking gets cold. In this business children are obviously a hindrance and the Syrians (…) are the most Ingenious of all immigrants in getting their children admitted to Juvenile Institutions. They are adepts in putting up hard luck stories of religious persecution in their native land.
 


The relatively profitable peddling business opened up the door for upward social mobility through wealth accumulation and a subsequent move to small business ownership. This process is illustrated by Raf Ellis’s account of the small town of Carthage, New York. Carthage was a town with fewer than 4500 inhabitants in 1930. Yet by that time ten Lebanese families, all former peddlers, had established themselves as shopkeepers in Carthage.
 Moreover, peddlers were on the road for long periods at a time, covering several states and selling their goods to farmers and city dwellers. Because of the frequent contact with different sorts of non-Arab customers, it was necessary for the Arab immigrants to learn the English language quickly. This included the notion of settling permanently in the United States. Furthermore, the peddlers quickly became familiar with American cultural norms and attitudes since spending the night at a customer’s residence was a frequent occurrence due to the distances travelled in between towns and cities. In this manner new values were acquired through constant contact with native-born Americans. As Naff puts it, peddling and the settlement network contained ‘imperceptible seeds of the complicated piecemeal transition of transients into citizens’. Because of this ‘school of the road’, Arab immigrants had an advantage over other immigrant groups in terms of learning about America as well as being subjected so directly and immediately to American culture and the diversity thereof. 


In terms of attitudes reflected in American newspapers towards ‘Syrian’ or Arab peddlers a distinct pattern from exclusion to inclusion is visible. From the 1880s until about the turn of the century peddling is usually described as susupicious and associated with negative characteristics as an 1888 New York Times report exemplifies:

‘Among the three shiploads of immigrants which arrived from Europe at Castle Garden yesterday were seven Arab peddlers whom Superintendent Simpson thought it advisable to detain on account of their apparent poverty and the likelihood that they would sooner or later become a public charge. If Collector Magone decides that they are not desirable as citizens they will be returned to the other side of the ocean.’

According to Alixa Naff, the American-born and American-raised second generation found the peddling experience of their parents to be humbling and embarrassing. Few appreciated, Naff argues, the way in which the peddling trade, full of ‘anguish, pain, insecurity and bewilderment’, facilitated the adjustment of Arab immigrants to American life. 
  Most peddlers strapped heavy suitcases on their backs and a so-called kashshi, Arabized from the Portuguese caixa meaning ‘box’. The peddler was thus a ‘kashshash’.
 The bulging kashshash who would strap their bodies with as much sellable dry goods - such as scissors, pins, buttons, linen, ‘Holy Land’ curios and rugs - as they could carry was the typical portrait of a ‘Syrian’ peddler in the Unites States. There are ample accounts of the difficulties and adversities the peddlers had to face on the road. Naff and other authors employ anecdotes and accounts that Arab Americans who started out as peddlers conveyed in interviews at an elderly age. But American newspapers were not heedless of the experiences of ‘the Syrian peddler’.  There were many news reports on incidents that involved peddlers and were considered to be unfortunate, humorous or bizarre, such as ‘a Syrian peddlers trouble’ which made the  New York Times in 1890:

‘A singular case was developed in the office of the United States Commissioner. Jean George Seisi from Bayreuth, Syria , through the medium of three interpreters, who spoke as many different languages, told a story that shows the peculiar manners and customs and morals of that far-off country. He said he had a wife and five children. A year ago he came to this country to sell goods. Not caring to be burdened with his family, he obtained the consent of his brother for his brother’s wife Mariet Seisi to come with him. They travelled together until two weeks ago they fell in with a Syrian named Jean Yacobi. The woman and Yacobi became enamored of each other (…) Seisi wanted the Commissioner to issue a warrant for the woman and have her brought back to him. The Commissioner said he had no authority to issue a warrant and Seisi seemed greatly distressed. Finally he wanted (…) a certificate with the seal  of the Government on it, showing that the woman had abandoned him (…) He got the papers, which he will forward to the authorities at Bayreuth, for if he fails to return or account for the disappearance of the woman, his wife and children will have to suffer.’

This article fits in the prevalent pattern of ‘card stacking’ and ‘name calling’ narratives during the first decades of Arab immigration. The story of this particular report catches both the amazement and the disapproval of the WASP reader. Not only are the ‘questionable’ morals of the Syrian peddlers, including the promiscuity of the sister-in- law, highlighted but the suggested bizarre custom of physically punishing the Syrian’s family for his sister-in-law’s actions is also presented in order to ‘stack’ the cards of the ‘disprovable’ characteristics  and traits of ‘Syrian’ culture.
By the nineteen tens, peddling started to disappear due to the rise of new transportation methods such as car, bus and subway as well as the entry of mail order catalogs and ‘five and dime stores’ across the country.
 Moreover, most Arab peddlers had converted their accumulated wealth into various small businesses. From the late nineteen twenties onward, newspaper articles increasingly described the Arab immigrants’ initial vocation of peddling in terms of a manifestation of their inherent ‘Americanness’.  The main narrative had become that through ‘hard work and dedication’, the ‘Syrian’ peddler had acquired capital and realised the American dream of upward economic mobility by investing in small business and adopting a ‘middle-class’ lifestyle. Concomitantly, the cultural and racial description of Arab immigrants shifted towards  a glittering generality narrative. Thus, a 1938 Los Angeles Times feature on ‘cosmopolitan Los Angeles’ starts its narrative as follows:
‘Syria, called the cradle of civilization, has 12,000 representatives in Los Angeles County. The Syrians here, as elsewhere in the United States, incline toward commerce and industry (...) There is one family here, the Maloufs, who are important in garment manufacturing and finance (...) B.I. Malouf is in finance and has been in politics in Los Angeles. He is president of the police and fire departments pension board.’

3.2 Gender
Between 1899 and 1914 women constituted approximately half of the total number of Arab immigrants to the United States.
 This relatively large amount of female migrants in comparison with other immigrant groups of the same period, Italian women for example made up 20 percent of the immigrants from Italy in the same period, can be explained by the nature of peddling. The Arab immigrants realised that women were more suitable for peddling, since it requires free access to homes, and sent for women to join them in the United States.
 Women were eager to do so, as they were left behind in Greater Syria and faced hardships caused by the lack of young men to fulfil the role of brothers, fathers, or prospective husbands. Some Arab women arrived as wives or fiancées of previously migrated men. Elder female relatives orchestrated marriages and sent their female relatives of marriage age to the United States to the prospected husband. For example, Sarah Gualtieri recounts the story of Essa Samara, who was to marry an American, when his mother intervened and sent him a bride from his village.
 According to Gualtieri, peddling also fit into a pre-existing model of sex segregation and male guardianship that was particularly stringent for unmarried women. Women worked in pairs or groups and in daily rounds, selling mostly to other women. When they stayed overnight away from their place of residence, they were accompanied by a male guardian who was either a relative or close family friend. Moreover, suppliers often assumed the role of patriarch within peddling networks, acting in a variety of capacities as providers of goods, bankers, protectors, and godfathers.

Both the changing gender make-up and the increasing primacy of peddling in Arab migration are reported in newspaper articles of the early migration period. The New York Times for instance reports in 1899 that ‘forty-eight Syrians of both sexes arrived (...) on the steamship Veendam from Rotterdam’ with the intention to peddle their ‘large supply of cheap trinkets and jewelry’ through the country.
 
As they attained financial progression and settled down, middle class entrepreneurship gradually replaced peddling as the main profession among the early Arab Americans. According to Orfalea, in 1910 the per capita income of Arab immigrants in the United States was three times that of the average American.
 As a result, the early Arab immigrants generally acculturated rapidly with American society and achieved financial stability, probably more rapidly than the immigrant groups from Europe. Moreover, since many Arab immigrant women were involved in the peddling business, the status of women shifted among early Arab Americans. Not only did peddling, due to its nature, pave the way for female independence, but women proved to be more successful in peddling. This process did not go unnoticed by the American press. Many newspaper articles around the turn of the century started to mention female ‘Syrian’ peddlers as they became a common sight across the Midwest. Even though the description of peddling women was usually in the form of ‘glittering generality’, it was not framed within the narrative of equality.  The ‘Syrian’ peddling women were framed more within the context of sympathetic primitivism. For instance, in 1903 a Minneapolis newspaper starts a long article on Arab immigrants as follows:
‘Who has not been interested in the little women who go about peddling tocks of gaudy trinkets and notions. Who has not felt sympathy for them even while being bored by their tedious array of miscellaneous goods? Who has not invested in a trifle to please a pretty brown-faced girl? Who has not felt a pang of regret when, after peremptorily ordering such a creature from the premises, one sees her shoulder her heavy box and trudge dismally away (…) the women who engage in this trade are Syrians. In almost every city of the United States there is a colony of Syrians, and St. Paul is not without its share of these people.

The aforementioned New York Times article illustrates the idiosyncratic cultural role Arab immigrant women had acquired through peddling:

‘Café life is the salient feature of the Syrian quarter (…) No woman is ever soon in a Syrian café. The Syrian has Oriental notions of a woman’s sphere - except when she is peddling.’
 

As a result of women’s participation in peddling, the traditional female role of domestic existence as housewife and mother quickly eroded. Patriarchal authoritarian family structures broke down and Arab women became de facto equal to Arab men in economic decision making, career building and family management. For instance, the average marriage age for women shifted upwards considerably.
 Fewer time-consuming meals were cooked and women had fewer children.
4. Conclusion

Despite facing statutory and cultural obstacles in a segregated and racialized society, the first generation Arab immigrants moved relatively rapidly towards acculturation. The second and further generations assimilated quickly into American society, becoming increasingly indistinguishable from the ‘native’ Americans. Consequently, not only the Arab language but also immigrant infrastructure, such as coffee houses, churches and mosques quickly deteriorated as the first generations passed away. Many Arab language newspapers that were set up during the early years of immigration shifted towards publication in English or were disbanded. Also, the out marriage rate became very high among Arab Americans. This marrying outside the group took place not only among members of various Arab rites and religions, but also between Arabs and non-Arabs. 

Religion was not a relevant factor in the assimilation process of the early Arab Americans. While the majority of Arab immigrants were Christian they were initially not seen as equals neither in religion nor race by the American mainstream. The many American newspaper articles and political pamphlets of the era demonstrate that the Christianity of the Arab immigrants was in fact an obstacle for assimilation.  Moreover, the small percentage of Muslim immigrants also assimilated quickly. Public opinion towards race and religion were a determining factor for the assimilation process of Arab Americans. Print media coverage of Arab immigrants both reflected and created the image of eastern, non-WASP Christianity as insincere or wrong. Also, Arab immigrants were gradually deracialized in print media narratives. In contrast to the mostly condescending nature of the coverage of ‘Syrians’ in earlier decades when either one of paternalism, derision and racism were the norm, by the nineteen twenties the description of ‘Syrians’ had become reverent in nature. 


Assimilation could not have been achieved and consolidated without racial and cultural acceptance by American public opinion. The changing mass media narratives in the 1910s and 1920s were paramount for this process of external Americanization of the Arab immigrants. Internal factors such as the increased familiarity with American culture, customs and language due to peddling and the lack of cultural reinforcement after 1924 were not decisive for assimilation. Peddling did indeed expose the Arab immigrants greatly to American culture and caused traditional patriarchal structures to be broken down as women immigrants increased and became dominant in the peddling business. Nevertheless, until the reshaping of media narratives on ‘Syrians’ in the late 1910s, Arab immigrants had largely been unsuccessful in their quest for citizenship and assimilation. There is a strong correlation with the shift to positive coverage of ‘Syrians’ and the cultural acceptance of ‘Syrian-Americans’ by WASP America. For example, an often presented example of the assimilation of American-born and American-raised generations is their gravitation to native American organizations, fraternities and  clubs.
 From the 1920s on an increasing number of ‘Syrian-Americans’ became members of organizations such as the Odd Fellows, the Masonic Lodge, the Moose and the Eagles. These institutions were, however, strictly ‘whites-only’. Thus, in contrast to the period until around the mid-1910s, it was uncontroversial in  public opinion that ‘Syrians’ were indeed white and consequently ‘Syrians’ could become members. 
III Rediscovering the roots
Early on various churches, but also fraternal alliances and newspapers were established by first and second generation Arab immigrants. These forms of organizations can be described as interest groups and  all occurred on a local level and focused on the own community. The little political participation was, hence, also limited to within the Arab American community. As Hitti pointed out in 1924, very few Arab Americans were interested in politics or had political aspirations.

1. Seeds of citizenship

There were several reasons for the fragmented and local style of early Arab American organization. Since the initial outlook was to return to the homeland as soon as enough money was earned, social or political engagement was largely kept away from. The early local newspapers urged that they were al-Nizala, guests, and should behave well and be thankful to their hosts.
 Also, the lack of a nationalistic identity in the country of origin contributed to the fact that Arab Americans initially did not organize politically on a national level. Notwithstanding the lack of nationwide organization, the rapid assimilation that took place from the late nineteen tens onward was reflected in internal debates on political and social issues as well as activism and organization. Dr. Michael Shadid, who attended medical school at Washington University after a career as a teenage peddler, was one of the well known Arab American activists who pleaded for a universal health care system. Critique of the excesses of American capitalism, poverty and exploitation was also ventilated regularly in early Arab American publications. 

Apart from the before mentioned legal struggle for race recognition, the single most visible manifestation of early seeds of active citizenship by Arab Americans was the 1912 textile mill workers strike in Lawrence, Massachusetts. Triggered by wage reduction, Arab Americans played an important role in the organization of this strike, which mobilized the largely immigrant workforce of the mill. In a pro-labor 1912 Evening Tribune article on the strike, a ‘Syrian section hand’ is quoted as saying that ‘Americans’ cannot live on the wages being paid to the mill.
 The local ‘Syrian’ Church was a regular meeting place for the strike committee and a Syrian, Yusuf Shahin, was treasurer of the committee. 
 Also, in the violence that was involved with the strike, two Arab Americans were killed by strike-breakers.
2. Redefining identity
It was not until the 1960s that Arab Americans started to organize themselves politically on a nationwide level. By then, the children and grandchildren of the great migration immigrants had assimilated and retained virtually no ties with the homeland of their ancestors. Marriage with non-Arabs was massive, Arabic was all but forgotten as a speaking language and religious organization was done within American denominational churches. After 1945, new waves of Arabs migrated to the United States. They differed in many ways from those who came earlier. Most of the new immigrants had high school or college degrees, and were Muslim. Many fled the political turmoil of the Middle East after the establishment of Israel in 1948 and the Arab-Israeli wars in the following decades. The regions of origin were also much broader than before. These were most notably Palestine, Lebanon, Yemen, Egypt and Iraq. 
Unlike the earlier immigrants, the second wave of Arab immigrants came from independent nations and had a new Arab political consciousness. Furthermore, general technological developments made it much easier for new immigrants to retain ties to the countries of origin than it had had been for the early immigrants in the Great Migration period. Because of the advent of modern and cheaper transportation and communication technologies since the Second World War, it became less and less necessary for immigrants to make an irrevocable commitment to their new society.
 
Until the 1960s, assimilated Arab Americans had little connection with recent Arab immigrants. Both groups lived as ‘virtual strangers’. 
 In fact, the term ‘Arab American’ did not take hold until the 1960s. According to Yossi Shain, Arab American identity was ‘amorphous and dormant’ until that time.
 There are different views on the reasons for this. A reaction to anti-Arab bias, which grew in the United States during the Arab-Israeli conflicts, could be an explanation. Shain argues that the Palestinian cause provided ‘the very foundation for pan-Arab ethnic identity in the United States’.
 Naff mentions ‘watching Arabs suffer ridicule and condemnation in the American media and in Congress’ as a cause for the assumption of an ethnic identity by Arab Americans.
 

Although the American Arabic Association was the first Arab organization in the United States on a nationwide level in 1960, it was initially still an interest group in the style of the local organizations that were set up earlier in the century. Distinct institutions with a lucid pro Arab American political agenda were established in the wake of the 1967 Arab-Israeli war and the establishment of the PLO. Therefore the claim by Shain that ‘prior to 1967, Arab Americans had no ideological core, national political organizations, or funding’,
 while rather exaggerating, holds some merit. 
Other social and cultural developments of the sixties were a also factor in the rise of a new and more political outlook among Arab Americans. Emancipation movements like the civil rights and women’s rights movements, together with the influx of new Arab immigrants, often fleeing violence and oppression, had an impact on many Arab Americans who started to seek out their ethnic roots. This new consciousness and consequent identity transformation was ventilated through many organizations, formed from the sixties onward, that encapsulated the different facets of being a minority group and, in a sense, served to ‘make up’ for the long period during which Arab Americans were invisible as a group . 

The Association of Arab American University Graduates (AAUG), founded in 1967 after the Arab-Israeli war, was mostly composed of academics and professionals. The AAUG was a left-leaning organization, which also had many supporters among American adherents of third world movements. According to Shain, the AAUG was an isolationist group which did not try to establish itself as an American organization and ‘was largely perceived “as a foreign voice in America”….and regarded the United States as a captive of the Zionist bias’.
 Helen Samhan on the other hand finds that the monitoring of AAUG by the FBI was an example of how growing anti-Arab sentiments led to the stigmatization of Arab American activists.
 The AAUG was mostly educational in nature and was successful in mobilizing Arab American intellectuals. Besides disseminating information on Arabs and Arab Americans, attempts at lobbying against prejudice and discrimination were made.

Another important factor for the shift towards Arab American identity was the civil rights, and other emancipation movements of the 1960s. These laid the foundations for changing social attitudes about diversity in American culture. Consequently, there was a rise of minority consciousness among many Arab Americans. The establishment of the American-Arab Anti-Discrimination Committee (ADC) in 1980 was within the framework of minority consciousness. This institution was founded by Senator James Abourezk. The ADC files lawsuits in cases of discrimination against Arab Americans by the government, companies and other organizations. According to its website, the ADC’s legal department handles over 2000 complaints and cases per year.

The major Arab American political organization is the National Association of Arab Americans (NAAA), which was established in 1972 and was consciously modelled on the American Israel Public Affairs Committee (AIPAC).
 The NAAA focused itself almost entirely to presenting a case to the American public in terms of U.S. national interests in order to influence American foreign policy on the Middle East. A new approach initiated by the NAAA was that of Arab American businessmen leading a program that tried to counter the strong influences of the Israeli lobby in the United States government.

Social activism was also a part of the new Arab American identity. In 1972 the Arab Community Centre for Economic and Social Services (ACCESS) was founded in Dearborn, Michigan. ACCESS offered new Arab immigrants services to help them adjust to their new life. This included legal services, job placement, family counselling, language training, youth clinics and cultural programs.

The Arab American Institute (AAI), established in 1985, is the national Arab American organization which focuses itself primarily on domestic issues. The AAI describes itself as ‘a non-profit nonpartisan national leadership organization’ that was created to ‘nurture and encourage the direct participation of Arab Americans in political and civic life in the United States’.
 Among the activities of the AAI is the assisting of Arab Americans in seeking political office. 
It is evident from the various national Arab American institutions that were established since the 1960s, on all sides of the political spectrum, that Arab American identity was no longer ´dormant and amorphous´. Arab Americans had become an integral American minority group. However, none of the Arab American organizations have gained the economic or political power to be labelled as a real ‘lobby’ or an interest group. Even the NAAA, which focuses itself entirely on political lobbying has had limited success. The Arab American organizations function primarily as a device for internal identification and organization and external representation in various fields. This is illustrated by the fact that many of the mentioned organizations interact with each other and often organize collaborate events like seminars and festivals. 

3. 9/11
In the 1980s Islamism gradually replaced third world leftism as the main political paradigm in the Arab world. According to Shain, because of this development a growing shift away from Arab to Muslim identity is distinguishable among Muslim Arab Americans.
 

At the same time, this shift toward Islamic identification, whether in the form of Islamism or not, leaves out Christian Arab Americans. Hence the ethnic identity and unity among Arab Americans across religious lines, which had developed since the 1960s, faces the risk of breaking up. In 1995, Khalil Jahshan, the executive director of the NAAA, which was by then near-defunct, stated that ‘The next few years belong to the Islamists….Arab Americans lack the cementing factors’.

 It is certain though that the events of September 11, 2001 marked a turning point for the four decades old secular Arab American identity. It is still unclear which direction the Arab Americans will take in terms of identity and self-perception. An important factor in the ‘post- 9/11’ development of Arab American identity would be the attitude of governmental bodies and the non-Arab population in the United States. Because of over-generalization, the religious heterodoxy of Arab Americans is sometimes not known or recognized in ethnic profiling. For instance, right after ‘9/11’ agents of the F.B.I. and C.I.A visited and questioned both Muslim and Christian Arab Americans.
 However, expressions of negative attitudes towards Arab Americans by the United States government have not been limited to the period after September 11 2001.  As mentioned, in the early migration period there was much statutory debate in the United States about the ‘whiteness’ of Arab or ‘Syrian’ immigrants. 
Also, in the field of American cinema, which has had an undeniable impact on generations of Americans from the early days of the Hollywood studio system up until today, there is a long history of stereotypically depicting Arabs as different and threatening. Jack Shaheen has documented and reviewed ‘virtually every feature Hollywood has made’ that portrayed Arabs. The vast majority of them depict Arabs as ‘brute murderers, sleazy rapists, religious fanatics, oil-rich dimwits, and abusers of women.’
 Among the reasons Shaheen points out for this perpetuation of Arab ethnic and racial stereotypes by Hollywood film executives, there is one that stands out the most. He points out that while Hollywood producers nowadays have a high cultural awareness about most racial and ethnic minorities, but they do not so in the case of Arab Americans.
 
This is consistent with the uniqueness of the migration history of Arab Americans. Since they started to perceive themselves and consequently organize themselves as a collective group very late, whereas most other migrants did so virtually instantly upon arrival, Arab Americans lacked a political or economic leverage on Hollywood producers. Therefore, there has always been a sort of carte blanche for American cinema in depicting Arabs. Furthermore, Shaheen points out that the Israeli- Palestinian conflict has in the last few decades been cause for producers both to be careful not to depict Arabs and Arab Americans as regular people, since that might label them as ‘pro-Arab’, and to select them as terrorist villains since Arabs provided an easy scapegoat.
 Media portrayals of Arab Americans, in both fiction and news, associate Arab Americans more often with Islam. While in fact, an estimated two-thirds of Arab Americans are Christian. In conclusion, profound negative and inaccurate views and perceptions about Arab Americans, whether it is in politics, news media or entertainment industry, have a long history and predate the events of September 11, 2001.

It is even very likely that overall attitudes and expressions in American society towards Arab Americans after September 11 2001 have not been more negative than in any period before. Kathleen Moore conducted a survey among non-Muslim Americans in October and November 2001, which inquired the willingness of respondents to give up the civil liberties of Muslim Americans before the civil liberties of other Americans when applying the Patriot Act. This survey indicates that the general public largely does not favour infringement on the civil liberties of Arab and Muslim Americans as a targeted group. However, the survey also supports the hypothesis that familiarity with Arab and Muslim Americans leads to more support for protecting the civil liberties of these groups.
 
A research funded by the national Institute of Justice and conducted between 2002 and 2005 found that many Arab Americans are more concerned about federal counterterrorism policies than they are about hate-related violence and harassment.
 One of the ‘most encouraging findings’ in the research was that Arab American communities had generally positive feelings about local law enforcement.

When the tendency towards political correctness and inclusion in general American culture since the 1970s is considered, it would not be surprising if explicit and implicit discrimination and stigmatization against Arab Americans, barring racist incidents, has in fact decreased since September 11 2001. For instance, immediately after 9/11 William Clay Ford Jr., the chairman of the Ford Motor Company, met with Arab American leaders to inquire about what his company could do to ease fears of erupting anti-Arab hate.
 On the first anniversary of the attacks, the Arab American Institute published a report on how Arab Americans responded and were affected by the ‘momentous events’. The report emphasizes ‘the best of the American spirit’ in the aftermath of the attacks ‘despite acts of misguided hatred and violence’. Arab American aid workers at Ground Zero, fundraisings, and Americans who lent support when their Arab and Muslim neighbors were threatened are among the many positive stories chronicled in the report.
 

So, despite the incidents, especially in the immediate aftermath of September 11, of hate crimes towards Arab Americans or persons perceived to be Arab by culprits, there are many more examples that indicate that greater understanding might be the end result. This would be due to both the inclusiveness of American national ideology and a greater interest in Arab culture and Islam which has inspired many Americans to seek more information about Arab Americans.
IV Conclusion
The United States’ industrialization process caused a huge demand of immigrant laborers from the mid nineteenth century onwards. Because of the profound deindustrialization and economic decline of Greater Syria (Bilad-al-Sham) into a peripheral raw material supplier to the increasingly European dominated silk industry, Arabs became a considerable part of the immigrant flow to the United States. The Arab immigrants, however, mostly avoided factory work and adopted peddling as their main vocation. Peddling had three important sociocultural effects that facilitated acculturation and assimilation. First, in contrast to the immobile setting of industrial labor, peddling required day-to-day contact with native-born customers from various regional backgrounds. Consequently, the Arab immigrants had to learn basic English and became quickly familiar with American middle-class culture and norms. Secondly, peddling became the equal labor domain of Arab immigrant women. The subsequent relative economic independence and prestige Arab women acquired caused a dramatic alteration of traditional gender roles.  The familiarity of Arab peddlers with ‘mainstream’ America combined with the capital accumulation that the profitable peddling business provided amounted to Arab immigrants becoming small business owners.  Thus, the willingness of the American-born second and third generation Arabs to ‘mix with Americans  and in short, become Americans’ as one first-generation Syrian immigrant put it in 1925, and the fact that peddling was the main occupation for the first immigrants contributed to upward economic mobility and a desire to be part of middle-class America. The fact that the early Arab immigrants had little concept of social order beyond sect, village of origin, or family facilitated the embracement of an American national identity by the American-born generations. 
However, there were decisive cultural and statutory obstacles that initially impeded the assimilation process of Arab immigrants. In the great migration period the United States was culturally an anti-immigrant country.  Anti-immigrant nativism was the dominant ideology in mass media, politics and academics and eventually culminated into the Johnson-Reed Act of 1924, which severely restricted immigration. Groups that were not considered to be ‘white’ were excluded from access to full citizenship rights. Besides their ‘walnut’ color, the non-WASP Christianity of the ‘Syrian’ immigrants excluded them from access to the realm of ‘whiteness’ and consequently from cultural acceptance and judicial citizenship. 
The mass media was instrumental for the cultural and judicial process of the acceptance of Arab immigrants as whites by the host society. There is a strong correlation between the mass media framing and public image of Arab immigrants and their assimilation process. Both American newspaper narratives and political discourses changed dramatically between the first arrival of Arab immigrants in the 1880s and the full Americanization of Syrian, later to become ‘Arab’, Americans from the late nineteen twenties on. Until the nineteen tens, the coverage of ‘Syrian’ immigrants was clearly framed within negative ‘name calling’ and ‘card stacking’ devices in virtually all newspapers. The Syrians otherness or non-whiteness was emphasized through selective reporting and designation; the arrival of ‘filthy Arab tramps’, as one article put it, who were ‘infesting’ America with their inferior racial traits and insincere Christianity was the main theme in newspaper reporting. Peddling was likewise put in the framework of begging and avoidance of ‘honest toll’. In the wake of the Armenian genocide there was a massive public relations and relief campaign throughout the United States. Mobilization of the American public into political and financial support was taken up by newspapers. The victimization of fellow Christians at the hand of the ´barbarian Turks´ became the dominant theme in newspaper articles and illustrated relief ads. Alongside Armenians, ´Syrians´ were invariably mentioned and depicted as fair-faced victims of massacres. It is very likely that the ‘plain folk’ and ‘glittering generality’ narratives during this period contributed heavily to a positive shift in the public image of ‘Syrian’ immigrants from the nineteen tens onward. From the start of the twentieth century and through the nineteen tens and twenties many Arab immigrants had taken up a struggle in the American courts in order to attain citizenship. This struggle was, however, not critical of racist attitudes and institutions in American society but reiterative of them. The court cases were fought in order to ‘prove’ that ‘Syrians’ were indeed white and had to be included into the domain of ‘whiteness’ with all its privileges and the reward of citizenship. The public atmosphere created by the ‘Armenian and Syrian’ relief campaigns most certainly aided the Arab immigrants in court. Whereas judges in earlier years could argue that it was ‘common knowledge’ that ‘Syrians’ were not white, in the late nineteen tens and nineteen twenties defending attorneys became increasingly successful in claiming the opposite.
The results of this study demonstrate a need for rethinking the assimilation process of Arab Americans. Most scholarship has underestimated the decisiveness of mass media narratives, and hence public opinion, on the cultural and judicial acceptance of Arab immigrants as ‘racially fit’ for citizenship. The current dominant focus on what I call ‘internal factors’ by definition omits or de-emphasizes the historical reality of race-related barriers for assimilation in the United States. Even though these internal factors, that is, the specific vocational path of the first Arab immigrants and the fact that Arab immigrants mostly did not have a notion of ethnic state nationalism eased the internal barriers for assimilation and citizenship, they did not suffice for acceptance into mainstream America. The extremely anti-immigrant and racialized fabric of American society and laws blocked citizenship and assimilation for Arab immigrants as long as they were not considered to be white. Indeed, until the nineteen tens most Arabs were denied citizenship on racial grounds. The relatively sudden shift in the portrayal of ‘Syrians’ and ‘Syrian Christianity’ in the wake of the Armenian genocide preceded and led the way for full acceptance and assimilation. This ‘external view’ related to American mass media narratives on Arab immigrants deserves a more prominent place in the field of Arab American studies. 
From the nineteen thirties on the fact that Arab immigrants had become fully accepted as ‘white’ citizens is strikingly featured in newspaper reporting. For the first time the ‘–American’ suffix is utilized in newspaper narratives. Positive devices such as ‘plain folk’ and ‘testimonial’ were incorporated in the framing of Syrian- and later Arab Americans. For example, the erstwhile derided peddling vocation of the first immigrants was now described as the inherently ‘American nature’ of Arab immigrants, who accumulated wealth through peddling and became part of the American entrepreneurial middle-class and sometimes even rich upper class.

After successfully ´blending´ or ‘disappearing’ into American society, Arab Americans embraced a new identity in the 1960s. The Arab roots were in a sense rediscovered and ´Arab American´ for the first time became a term for self-identification. The influx of new Arab immigrants who had an Arab national body of thought, the rising culture of minority consciousness and political protest in general, and increasing anti-Arab sentiments in the United States after the 1967 Arab-Israeli war fuelled the construction of a new Arab American identity, which manifested itself in the establishment of many nationwide ‘Arab American’ political organizations. Despite several incidents of violence and discrimination towards Arab Americans, the September 11 2001 terrorist attacks caused a surge in public interest for Arab Americans. 
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RIKERS IN BIG PARADE

Several Thousands of Cheering Men March Through Streets
Peaceably--Strikers Will Fight to Finish—Ettor Addresses

Meeting of the Executive Committee.

A body of strikers numbering approximately 3000 paraded throughout the
city this morning and broke the comparative silence which hovered over the city
yesterday. That the strike is not waning the demonstration this morning proved
beyond a doubt. The crowd marched through different sections of the city,
cheering and shouting and at the head of the procession a large American flag
floated in the broeze. At the mill gates at noon the gathering was ougmented by
many citizens and for a time it seomed that some of the occurrences of Monday
were to be repeated.

The strikers are systematizing their efforts and are bringing order out of
chaos. They are organizing into one general strike organization. The strikers of
the different nationalities are holding mass meetings in halls throughout the city
and are forming branches as a part of the general body. The feeling among the
strikers seems 10 be that it is better to become organized in the interests of their
cause

. As they
marched past the houses along the route
they urged those that appeared in the
Windows to join the mob. They were
headed by one lalian carrying a large
American” flag_and_behind were many
more flag bearers with smaller American
flags. They cheercd and shouted inces-
santly and the people in the houses and

After the clash Captain Randlctt ask
ed to be relcased from any responsibility
should anything happen 4t the Washing-
ton mill where he was stationed beforc
being ordercd to the Atlantic mill. Major
Sargent relieved him from the responsi
bility and ordered him to go back (0 (he
Washington mill once more. Captain
Randlett sid that Colonel Sweetser was

along the sidewalks applauded the f right in allowing the paraders fo pass a
Tarchers o he said they were peaceable. He. said
. It was thought by many fl “had we got no orders to allow ‘the

paraders to pass, however, they would
never have gotten by excepl over our
dead bodies.

along the route that they would cross
the bridge and rush the Wood mill, but
when they reached the corner of Union

and Common sircets they tarncd to the The strikers almost to a man are
left_onto Common street. This street | confident that they  will win. Thes
was lined with Italians and’ many joined | declare they must win and " that they
the ranks of the marchers. Thé pro intend to fight to a finish. They say
cession had at this time assumed tremen- f they  will never give up until " their
dous proportions, there being about | demands are - granted.’ Serions aan
3000 in linc. determined are these people, who feel
R that their just rights have been infringed

Clash with Militia Seemed Imminent. | upon. They contend that ek nfon
When the paraders met the soldiers | Stake, that “their future  evistence
G bit immodiately - com ] A2ponds uport the ouscome of L

stopped

their cfforts to bring about a just
fication of their cause. e admonish
them 1o keep up the good work already
started by them and imbucd them with
courage and confidence. Those present
expressed themselves as being eager fo
organize and action will be taken im.
mediately to bring this about

Ettor Calls Executive Committee to

Order.

Leader Ettor went directly to the
mecting of the executive committce of
the strikers at 369 Chestnut street and
called the meeting to order shortly aftor
10 o'clock. The records of Tucsday s
meeting wore read and then the repre
sentatives of the different nationalitics
were called upon for reports. The fol.
lowing werc represented:  Syrian,
Lithuanian. Polish.  Franco-Belgian,
Italian, Russian and English speaking
The reports of all were to the offect
that they are standing firm and their
ranks have ot been lessencd. They all

reported that they invited organization
and were ready to place their names
upon the roster of the sirike
organization

Chairman Ettor advised the men to

give the newspapers anything by way of
communications as to what they knew
of existing conditions so as to give them
and the general public an idea of the
real conditions existing in the mills. He
remarked that the corporations have
brought in forcign labor because the life
and energy has been supped out of the
Americans. Mr. Lttor announced  that
Attorney Leon Mussi of Boston had
offered his services in any capacity to
the strikers and that they had been
accepted and he will take charge of the
legal affaits. 1t was voted to extend
Alforiiey Mucei 1H6 aceaoisnas. of the

A report was made by onc of the
pickets that onc of the workers at one
of the mills was threatened at the point
of a gun to do work in the boiler room
which he refused to do. The report was
also to the effect that a number of guns
were stacked up in the mill.

Criticizes Militia.

One of the Syrian represcntatives said
that the militia dealt out unfair and
unkind molestations and that the mayor
and city council forfeited their promise
of protection. Mr. Ettor stated  that
Mayor Scanlon should be notificd that if
riot is provoked that he, the mayor,
would be responsible. A’ committce was
appointed to bring the man who was
threatened with the gun before the
mayor and lay the facts before him

One of ‘the members stated that a
police officer called at his home Tues:
day night and left word that he was
wanted at the city hall at 9 o'clock
Wednesday morning. He said that he
could lcarn nothing there and was ro
ferred Lo the police station. He said no
one there scemed to know anything
about it but that he talked with Assis
tant  Marshal Logan and  Alderman
Lynch. He said they did not like the
reference to the militia as “tin™ soldicrs
or the_ criticism of the mayor. Mr. Lttor
said, “No one will tell me how I am
going 1o talk and il hey don't fike it
they” know what they can do. If they
take exeeptions to the falk about Mayor
Scanlon they better tell him 1o stick (o
his word.”

Secretary Holman’s Vorsion
Asked regarding the conflicting state-
ments regarding the matier of sub-
mitting the strike to the state arbitration
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the paraders picked up lumps of snow
and many of the militiamen were struck
in the face with the fying missiles. They
threatened the crowd with their re-
volvers and anc of the olficers drew h

sword and struck three of the crowd
with the Dlunt edge of it. A stmpede
then took place and some of the crowd
turned and ran pell mell hack up Canal
strect while others ran at lop speed up
Ham pshire stroet

Ordored That Paraders Be Allowed 1o
Pass.

AL this junciure an automobite bear:
ing Col. I Leroy Swectser and Adt -
Gen, Gardner W. pearson dashed. up.
Upon Iearning tid cause of the Troubic
andsecing that the crowd was not
fent on violence he ordered the soldicrs
to fall back and allow the paraders to
pass. They marched throush 'the double
line  of bayonets jubMantly and con-
tinued on'down Cangl street. They
gradually dispersed and went to their
homes.

Tribune, January 17, 1912

strikers will confer with Mayor Scanlon
today and determine whether there is
any objection to the holding of 4 mons.
fer masy meeting tomorrow on tire com
mon. If such is agrecable to the mayor
it s proposed 1o have the speakers
address the strikers from the hand stand
The object of this proposed open air
mecting is to give all the strikers an
opportunity to hear the speakers at the
same time

Meeting in Paul Chabis Hall,

The day’s work among the strikers
was begun shortly after 9 o’clock with a
meeting of the Italian strikers in Paul
Chabis hall on Ouk stieet. The hall
began 1o fill carly and when the mecting
was opened every available foot of space
i the hall was taken up. There was also
a_large gathering outside the building.
The mecting was orderly und no mani-
festations of any kind arose. Joseph §
tior was enthusiastically received upon
his arrival and he spoke at length in the
Italian tongue. He urged the men on in

English-
speaking people remaining at work. He
said they wery taught better in the old
country. He said the mill people have a
system’ whereby they pay the English
help a little more than the foreign with
the el that after the latter have
learned the work the Unglish people will
be asked to walk out. He said if the
Fnglish people stand by the others the
strike will be short

Says Americans Cannot Live on the

Wages.

A Syrian scction hand said that no
Americans are to be found in the spin
ning department because they  cannot

live on wages which average from $5.10
to $6 per weck. Mr. Filor invoked the
members of the commiltee (o urge upon
their_people that they must keep down
the idea that the other side is frying (o
make out that this strike is a forcign
strike, Hle said that it cannot be denicd
that the Americans cannot turn out u
yard of cloth if all the forcigners stay
out.

mation that he might possess to the
board should (hey come here. Seeretary

Wolman cxpressed  surprise M
Supple’s statement which was” of ar
opposite nature

Pemberton Mills Reopened.
AL the Washineton the inerease in the
number of those reporting was Ly

and the Pemberton, which was. closcd
Monday and  Tuesday, was able  to
resume  operations with  about 200

operatives.

A very fow strikers gathered on Mil
strect near the Washington mills gate but
were driven out The mills had their
watchmen and overscers lined up along
the strect as far as Esses street in
addition to the militiamen.

At the Wood mill many who had
been out returned but there was far
from a full complement.

Practically the same conditions were
found at the Ayer mill where, however,
the total number of workmen at work s
greatly less than at the other mills
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